sNDEXED 
J OUR NAL 


LITERATURE 


VOLUME XLI 1922 


PARTS III ann IV 
ON THE TRIAL OF JESUS BEFORE THE SAN- 
HEDRIN 


ZEIT UND RAUM IM DENKEN DES UR- 3 
.... E. VON DOBSCHUTZ 212 
THE DATE OF EZEKIEL 381-392 ........ GRBERRY 294 
THE USE OF EMITIMAN IN MARK 820 AND 312 . . G. A. BARTON 283 
“NINEVEH” IN THE BOOK OF TOBIT....... C.C. TORREY 237 

SELECTED BIBLIOGRAPHY OF JOHN PUNNETT 
BRIEF COMMUNICATION 

PROCEEDINGS, DECEMBER 1921 ..............-. 
LIST OF SUBSCRIBING LIBRARIES AND EXCHANGES spa wee 
CONSTITUTION AND BY-LAWS ................-.- xxix 


PUBLISHED FOR THE SOCIETY OF BIBLICAL 
LITERATURE AND EXEGESIS 
BY THE 
YALE UNIVERSITY PRESS 
New Haven, Corn. 


$5.00 a Year Since Nompens, $1.25 - 


JOURNAL OF BIBLICAL LITERATURE 


PUBLISHED QUARTERLY 
SOCIETY OF BIBLICAL LITERATURE AND EXEGESIS 
Pousuication Committee ror 1922 


Georce Daut, Yale University. 
B. W. Bacon, Yale University. 
Franx OC. Porter, Yale University. 


Communications for the Editors should be addressed to Prof. Gzorez 
Dau, 1112 Yale Station, New Haven, Conn. 

In Exauanp copies of the Journal may be had of James Parker & Son, 
27 Broad Street, Oxford; in Germany of W. Drucutiy, Leipzig. 


OFFICERS OF THE SOCIETY FOR 1922 


President . . . . W.R. Arnoxp, Harvard University. 
Vice-President . . . L. Marcouss, Dropsie College. 
Recording Secretary . . Henry J. Capsury, Harvard University. 
Corresponding Secretary Grorez Daun, Yale University. 
Treasurer . . . . . J. Meek, Bryn Mawr College. 


C.R. Bowen, Meadville Theological Seminary. 

A. T. Cray, Yale University. 

Associates in Council 4 9: 4+ Ketso, Western Theological Seminary. 

W. N. Doxovan, Newton Theological 
Institution. 

F. Woop, Smith College. 


Representative on the 

Corporation of the Warren J. Moutroy, Bangor Theological 
American Schools of Seminary. 

Oriental Research 


Printed by W. Drugulin, Leipzig (Germany), 
for the Society of Biblical Literature and Exegesis. 


ON THE TRIAL OF JESUS BEFORE THE 
SANHEDRIN 


GEORGE A. BARTON 
UNIVERSITY OF PENNSYLVANIA 


— 


ANY treatises have been written on this theme, and 

unfortunately many of them have not been composed in a 
judicial temper. Christian writers have too often been disposed 
to prove the Jewish Sanhedrin guilty of violating their own rules 
of procedure, and Jewish writers have too often been anxious, 
in order to excuse their kinsfolk, to prove the Gospels false. 
Fortunately now a more scientific temper is manifested in some 
quarters. Professor R. W. Husband in his book The Prosecution 
of Jesus, and Mr. H. Danby in his article “The Bearing of the 
Rabbinical Criminal Code on the Jewish Trial Narratives in 
the Gospels” in the Journal of Theological Studies, XXI (1920), 
pp. 51—76, have not only written in excellent temper, but by 
their scientific method, have put the matter in a new perspective. 
It is the purpose of this note briefly to examine certain points 
in the treatment of the subject by these two scholars and to 
make one or two suggestions. 

Professor Husband has made it clear that the Romans did 
not maintain prosecuting officials in the provinces, that, if a 
crime was committed, it ordinarily went unpunished unless the 
native constabulary, or whatever corresponded to such officials, 
took the matter up and brought complaint against the criminal. 
In such cases, if the offence was of so serious a nature that the 
Romans did not permit the native authorities to deal with it, 
the Roman governors passed upon it. This point seems to be 
well made out. Husband therefore proceeds to argue that the 
Sanhedrin did not really put Jesus on a judicial trial, but simply 

14 


206 JOURNAL OF BIBLICAL LITERATURE 


examined him in order to gain evidence on which to formulate 
a charge against him to the Roman Governor. On this point his 
conclusion does not seem to be so well founded, but we shall 
return to the subject again a little later. 

Both Husband and Danby take the ground that a fair-minded 
historian should not weave together from all four Gospels a 
harmonistic account of the trial, and they agree in thinking that 
in the Gospel of St. Luke we probably have the most reliable 
account of the trial. 

One would agree that an historical account should be based 
upon the Synoptic Gospels, but to reject the evidence of Mark, 
the earliest of these, in favor of Luke, seems an unwarranted 
proceeding. Luke modifies the last chapters of Mark quite freely 
and, though he had other sources, they were probably not earlier 
than Mark. His modifications of Mark in other respects are not 
of a nature to convince one that, for the events connected with 
the last days of Jesus, he is a better authority than Mark. 

One must, therefore, believe that there were two hearings 
before the Sanhedrin, as the Gospel of Mark states, and that 
the first of them was held during the night. This did not, how- 
ever, necessarily violate the legal procedure of the Sanhedrin, 
for the regulations as laid down in the Mishna and Tosephta 
come from a later period, and, as Danby has shown, they 
probably do not represent the practice of the days before the 
year 70 a. D., when the Sanhedrin had some real authority. 

The Gospel of Mark would seem to be a source of information 
more nearly contemporary with the events than any, other that 
we have. Personally I am much impressed by the arguments of 
Harnack and Torrey for the early date of the Acts, and the 
Gospels of Luke and Mark. If Acts was written during St. Paul’s 
imprisonment at Rome, Mark, one of the sources of Luke, must 
have been composed as early as 50 a. p. and perhaps earlier. 
It was written while the Church was still a part of the synagogue. 
It is not, like the Gospel of John, pervaded by an anti-Jewish 
polemic. There is no reason to suppose that it was not the aim 
of its author to state events as nearly as he could as they 
happened. As many admit, there is much evidence that a good 
deal of its material comes from an eye witness of the events 
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described. Its account of the trial is, accordingly, worthy of 
great respect. It seems to me our best source of information 
as to Jewish practice for the period which it covers. 

It should be borne in mind that in 30 a. p. the development 
of the Oral Law was in its infancy. Hillel and Shammai had 
lived as recently as the reign of Herod the Great, and, while it 
is evident that the traditional regulations which were afterward 
embodied in the Mishna were, on some points, such as the 
observance of the Sabbath and as to certain ceremonies of 
purification, fairly well developed, there is no certainty that the 
regulations as to the conduct of trials laid down in the tract 
Sanhedrin had taken the shape in which they appear in that 
tract. Indeed, as Danby has pointed out, there is much reason 
to believe that they had not. Those writers are, accordingly, in 
error, who claim, on the ground of the disparity between the 
accounts in the Gospels and the rules of procedure laid down 
in that tract, that the trial of Jesus was from the Jewish point 
of view, illegal. 

It is clearly the intent of St. Mark’s narrative to state that 
during the night, after Jesus’ arrest, “there came together unto 
him” (i. e. the high priest,) “the chief priests and the elders and 
the scribes” (Mark 1453). If this was not a meeting of the 
Sanhedrin, it was certainly a meeting of the persons of whom 
the Sanhedrin was normally composed. When assembled, these 
people proceeded to examine witnesses against Jesus. They did 
not seek, as the Gospel of Matthew states, for false witness, for, 
had they done so, they would have coached their witnesses so 
that their testimony would agree. As will be shown below, the 
whole proceeding seems to have been the result of a sudden 
resolution and the testimony was not prearranged; it was simply 
that of persons who volunteered to testify. 

The situation which presented, itself had arisen out of the 
following circumstances. Jesus, from the beginning of his 
ministry, had excited the opposition of the Pharisees. His 
disregard for the traditions concerning the observance of the 
Sabbath, combined with his frequent denunciation of them on 
account of the formal character of their piety, had angered and 
embittered them. The\Pharisees and the Scribes, who were 
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generally Pharisees, did not constitute the whole of the Sanhedrin. 
That body included the chief priests, who were Sadducees. The 
High Priest, Caiaphas, was a son-in-law of Annas or Anan, who 
had himself been High Priest from 6 to 15 a. p., and of whose 
sons no fewer than five held the high priesthood at different 
times.! One of these, also called Anan, was High Priest for 
three months during the Procuratorship of Albinus (62—64 a. D.), 
and, during his brief term of office, secured the condemnation 
and execution by stoning of James the brother of Jesus.” The 
elder Annas was, it seems, also the proprietor of “the bazaars of 
the sons of Anan”, mentioned in the Talmud, which supplied, 
often at excessive prices, offerings to pilgrims, and also gained 
large profits by exchanging their money. It is believed by many 
that this elder Annas, after he was deposed from the high 
priesthood, continued for many years to preside over the 
Sanhedrin. If we are not mistaken, it was the Sadducean priest- 
hood, over whom this Annas ruled as a sort of Ecclesiastical 
boss, that secured the condemnation of Jesus. To understand 
their motive, another event must be recalled. 

On Monday of Passion week, Jesus, indignant at their 
extortion, had driven the sellers of sacrifices and the money- 
changers from the Temple. It is on record that these vendors 
of sacrifices once charged a gold denar® (about $ 3.90) for a pair 
of pigeons, which they afterward sold for about 4 cts., the usual 
price at that time. It does not take much imagination to convince 
one that every pilgrim chafed under such profiteering. On the 
Monday when Jesus drove the traders from the Temple courts, 
the courts were probably filled with indignant pilgrims. Some 
of these were doubtless from Galilee and looked upon Jesus as 
the Messiah, but whether from Galilee or not, they would, under 
the circumstances, side with the popular champion and constitute 
a throng which rendered it impossible for the Temple guards to 
protect the traders. This interruption of their traffic at a time 
so near the festival, when large profits could be made, doubtless | 
angered Annas and Caiaphas and the whole priesthood, but, for | 
the moment, they were powerless to avenge themselves. Popular | 


1 Jos. Ant. XX.9,1, Ibid. 3 Ker. 1. 7. 
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feeling was too strong. So they waited for a more propitious 
time. It was at this stage of affairs that Judas, for motives which 
we can only conjecture, betrayed to the priests Jesus’ Messianic 
secret—the fact which Jesus had guarded so carefully—and 
offered to make it possible to arrest Jesus. As others have 
conjectured, Judas probably did this on Wednesday afternoon 
or Thursday morning in connection with the purchase of a 
paschal lamb. This gave the house of Annas an opportunity to 
avenge themselves for the disturbance of their business, and also 
laid upon them the obligation, as officers in some degree 
responsible for keeping public order, to arrest Jesus since a 
Messianic claim was, they thought, treason against Rome. It 
was thus the Sadducean element of the Sanhedrin—the element 
least careful about the observance of raditional rules, either in 
religious matters or in the administration of justice—that was 
responsible for the arrest of Jesus and for his trial. Even if the 
rules of procedure laid down more than two hundred years later 
in the Mishna were then in their incipiency, (of which there is 
no certainty), the Sadducees would be the least likely carefully 
to observe them. 

Under the circumstances Judas doubtless arranged to help 
them accomplish the arrest of Jesus during the late hours of 
Thursday night. This gave the Sadducean priesthood an oppor- 
tunity to arrange for a quorum of the members of the Sanhedrin 
to be within call. This easily accounts for the night meeting of 
St. Mark’s account. Those writers who have pictured the 
improbability of messengers being sent about Jerusalem to rout 
the revered members of the Gerousia out of bed in the small 
hours of the morning have, I think, failed to exercise the 
historical imagination. 

As already pointed out, the whole arrangement was.a hurried 
one. The witnesses called could not agree, and nothing could 
be established except at “the mouth of two or three witnesses”.* 
The Gospels give but the most summary account of the pro- 
ceedings, omitting doubtless many details. We are told, however, 
that finally the High Priest asked Jesus whether he were the 
Messiah, the Son of the Blessed, and, upon Jesus admitting 
4 Deut. 176. 


210 JOURNAL OF BIBLICAL LITERATURE 


that he was, the High Priest expressed his opinion that no 
further testimony was needed—an opinion in which those present 
(or a majority of them) concurred. 

If this outline presents at all the real order of events and 
the motives which were at work, it is not difficult to understand 
the attitude of those members of the Sanhedrin who were 
Pharisees. Jesus’ open opposition to the Oral Law had estranged 
them from him. They regarded him as religiously dangerous, 
Doubtless, too, many of them shared the opinion that it was 
politically dangerous to permit any one who made a claim to be 
the Messiah to be at large. It is easy to understand, therefore, 
that, while not active in securing the arrest of Jesus, they could 
not conscientiously make an active effort for his acquittal. 

The fact that, after the night session of the Sanhedrin, which 
found Jesus guilty of blasphemy, and therefore guilty of death, 
the Sanhedrin was called together again in the morning, to 
confirm the sentence, indicates that there was already in existence 
a rule that no capital sentence was valid until it had been twice 
affirmed by successive sessions of the Gerousia. It is not certain 
that the rule that a day must intervene between these successive 
sessions had as yet been formulated. If it had been, one can 
understand why, with the feast so near, the fear that delay 
might cause a popular uprising led the Sadducean leaders to 
waive this regulation as, in this case, an unnecessary technicality. 
At all events there seems to be the best authority for saying that 
the assembly on the morning of Friday was the second session 
at which the Sanhedrin passed upon the condemnation of Jesus. 

Objection to the accounts of the trial of Jesus have been 
raised on the ground that the Gospels represent the Messianic 
claim of Jesus as a religious offense when considered by the 
Jewish Gerousia, but, when they appear before Pilate, they treat 
it as a political offense. So far from being an objection, this 
representation is so true to the historical situation that it fits 
like a key in a lock. As reported in the Gospel of Mark, the 
question which the High Priest asked Jesus involved a claim to 
the sort of Messiahship described in the Enoch Parables.’ At 


% Especially Enoch chapters 46 and 48. 
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least it was so understood by the High Priest. On no other 
ground could it be called blasphemy. For this Galilean Carpenter 
to make such a claim was preposterous, they thought. For any 
mere man to make it, they would naturally regard as blasphemy. 
They were a religious as well as a civil body; and this is the 
religious aspect which would appeal to them. 

From the point of view of the Roman government, however, 
such considerations had no weight. The Sanhedrin had been 
deprived of the power of administering the death penalty. That 
was in the hands of the Roman officials. If the sentence which 
they had reached before their own tribunal was to be carried 
out, it must be represented in a light that would secure favorable 
consideration by a Roman official. Messianism, in one of its 
aspects, was, at least as ordinarily understood, another name for 
revolution. When the Jewish representatives accused Jesus to 
Pilate, therefore, they naturally insisted upon this aspect of the 
case. It took no great degree of astuteness to do this; they would 
have been, from their own point of view, foolish had they done 
otherwise. 

Such seems to have been in general outline the causes and 
the procedure of the trial of Jesus before the Sanhedrin. Putting 
aside all religious prejudice one cannot say that the men who 
conducted it meant to do gross injustice. They were, however, 
not saints. They were moved by very human motives, and the 
reputation of some of them as reported by their coreligionists, 
Josephus and the writers of the Talmud, was not savory. 
Nevertheless, similar motives working in officials of similar 
character have often caused as gross a miscarriage of justice in 
Christian courts as resulted in the trial under consideration. 
The great misfortune of the members of the Sadducean priest- 
hood of the year 30 is that they happened to judge the most 
illustrious and the holiest Prisoner of all time. 
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ZEIT UND RAUM IM DENKEN DES 
URCHRISTENTUMS 


ERNST VON DOBSCHUTZ 
UNIVERSITY OF HALLE 


EKANNT ist die biblische Anschauung von dem am An- 
fang der Menschheitsgeschichte liegenden Paradieszustand. 
Durch die Siinde verscherzt sich die Menschheit diesen und nun 
vollzieht sich eine Entwicklung, die von Stufe zu Stufe zu immer 
groBerem Elend fihrt. Die ersten Urviter erreichen noch ein 
Alter von 950 und 969 Jahren, spater sinkt das Lebensalter der 
Patriarchen auf 130 beziehungsweise 120 Jahre herab, endlich 
heift es: ,das Menschenleben waihrt 70 Jahre, und wenn es 
hoch kommt, 80 Jahre, und wenn es kistlich gewesen ist, ist 
es Miithe und Arbeit gewesen“ (Psalm 90 10). Diese Ver- 
schlimmerungstheorie hat ihren groSartigsten Ausdruck ge- 
funden durch den Apostel Paulus im ersten Kapitel des Rémer- 
briefes: die Menschen, im Besitze der Uroffenbarung Gottes, 
geben diese preis, verfallen erst darauf, den unsichtbaren Gott 
in sinnlicher Abbildung zu verehren, dann die Kreatur an Stelle 
des Schépfers anzubeten, um schlieflich in vollendeter Gott- 
losigkeit zu enden; und jede dieser Stufen religidsen Verfalles 
straft sich mit einem Niedergang auf sittlichem Gebiet: ,,dafir 
gab Gott sie hin in schindliche Liste, in verkehrten Sinn“, wie 
es refrainartig Vers 24, 26, 28 wiederkehrt. Diese Anschauung, 
zu der sich Analogien auch sonst in damaliger Zeit nachweisen 
lassen, mag auf einer Ubertragung des allgemein menschlichen 
Urteils iiber die alte, gute Zeit auf die Gesamtentwicklung be- 
ruhen; jenes Zeitalter fihlte sich greisenhaft alt. Sie hat aber 
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durch die Bibel und insonderheit durch Paulus beherrschenden 
EinfluS fir die Folgezeit gewonnen. 

Hiermit vergleiche man nun einen Text, der sich hie und da 
in jungen griechischen Handschriften, aber auch als Anhang zu 
der expositio totius mundi et gentium findet.' Hier wird nach 
einer Beschreibung des Landes der Seligen, Eden, der Weg von 
Eden bis zu dem Roémerland im Stil eines antiken Jtinerars mit 
genauer Angabe der Zahl der Tagereisen beschrieben: er faihrt 
iiber Brahmanenland, Evilat, Jemer, Nekus, Disimanes ins Land 
der Choner, nach dem angeblich von Alexander erreichten 
Diaba, GroBindien, Axiomien, Kleinindien, Persien, Sarazenien, 
nach Evilat am Roten Meer, Elamen, Antiochien, Konstantinopel, 
Rom bis Gallien. In Summa 1425 Tagereisen oder 63900 Meilen 
Weges. Was aber die Hauptsache ist, mit jeder Tagereise, die 
man sich von Eden weiter entfernt, wird es schlechter. Die 
Bewohner von Eden brauchen weder zu sien, noch zu ernten, 
sondern sind nur mit dem Lobpreis Gottes beschaftigt; weiterhin 
sien und ernten sie, leben aber in Kommunismus und sind 
durchweg Christen. Bis Disimanes ist das Land ungeteilt und 
frei von Gétzenbildern, auch im Chonerland noch sind sie 
Christen. Weiterhin aber sind Christen und Heiden gemischt, 
in Persien sind sie Magier und Giftmischer; kurz es wird immer 
schlimmer, je weiter man sich vom Paradies entfernt. 

Es ist klar, dai hier nur eine andere Ausfihrung des gleichen 
Gedankens gegeben ist, den wir vorhin besprachen, nur daS an 
die Stelle des Zeitschemas der Raumgedanke getreten ist. Das 
wird auf griechischen Hinfliissen beruhen. Bei den Griechen 
finden wir von jeher ein Uberwiegen des Raumgedankens; sie 
reden von den Inseln der Seligen im Westmeer, sie fabeln von 
einem Idealzustand der Menschen bei den Hyperboreern des 
Nordens und seit den Ziigen Alexanders des Grofen suchen sie 
das Land der Seligen im fernen Sonnenlande des Ostens. Wohl 
haben wir bei Hesiod den Gedanken der sich ablisenden Zeit- 
alter, schon hier mit der Verschlechterungsidee: auf das goldene 


1 Siehe Geogr. lat. min. ed. Riese 1878 pag. 104 ff., Klotz, im Rhein. 
Mus. f. Phil. Bd. 65, 1910, pag. 606—616, von Dobschiitz, Wo suchen 
die Menschen das Paradies? in der Festschrift zur Jahrhundertfeier der 
Universitét zu Breslau 1911, pag. 246—255. 
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folgt das silberne und so weiter. Anaximander und Empedokles 
reden von sich immer wiederholenden Zyklen in der Geschichte. 
Im Mythus spielt der seine Kinder verschlingende Kronos eine 
Rolle, in den Mysterien von Eleusis der Aion.’ 

Zu dieser religiésen Weltanschauung des alteren Christentums 
stellen sich auf dem Gebiete der Profangeschichte die Meister- 
leistungen eines Thukydides, Herodot, Xenophon und ihrer 
Nachfolger, aber dennoch bleibt das Urteil Windelbands be- 
stehen: ,,die Fragestellung der griechischen Wissenschaft war 
von Anfang an auf die Physis, auf das bleibende Wesen ge- 
richtet, und diese aus dem Bediirfnis der Naturauffassung 
hervorgegangene Fragestellung hatte den Fortgang der Begriffs- 
bildungen so stark beeinflubt, dai der zeitliche Ablauf des 
Geschehens immer nur als etwas sekundires behandelt wurde, 
dem kein eigenes metaphysisches Interesse sich zuwendete... 
Die Frage nach einem Gesetz in der Menschengeschichte, nach 
einem planvollen Zusammenhang der historischen Entwicklungen 
war niemals als solche aufgeworfen worden und noch weniger 
war es einem der alten Denker eingefallen, darin das eigentliche 
Wesen der Welt zu sehen“.* Wir haben bei den griechischen 
Philosophen von Plato und Aristoteles an ausfiihrliche Theorien 
iiber den Raum, die bis in die christliche Zeit und das spite 
Mittelalter nachwirken.* Etwas Gleichartiges tiber den Zeit- 
begriff lat sich dem nicht zur Seite stellen; im Gegenteil, wo 
man eine Erérterung dieses Begriffes erwarten sollte, wie zum 
Beispiel in Platos Timédus c. 18, werden wir geradezu durch das 
Ausbleiben jeder Erérterung enttiuscht. Wohl redet Plato (524) 


2 Uber die Wortbedeutung von alévy (Leben, Lebenskraft, Lebensinhalt, 
Lebensdauer, dann Zeitraum, saeculum, Ewigkeit) s. die Kénigsberger 
Dissertation von C. Lackeit, Aion, Zeit und Ewigkeit in Sprache und 
Religion der Griechen, 1916; mehr philosophiegeschichtlich ist H. Leise- 
gang, Die Begriffe der Zeit und Ewigkeit im spiteren Platonismus, 
Miinster 1913. Von dem hellenistischen Gott Aion handelt R. Reitzen- 
stein, Das iranische Erlisungsmysterium, 1921. 

3 Windelband, Lehrbuch der Geschichte der alten Philosophie, pag. 209 ff. 
Loofs, Leitfaden der Dogmengeschichte. 4. Aufl., pag. 58. 

4 Vergleiche unter anderen Ephraems des Syrers Widerlegung von 
von Bardesanes’ Buch an Domnus, in Mitchells Ausgabe Ephraems II. 
1921, 1—12. 
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von xwpa dei, aber er will mit dieser Formel das Dauernde des 
Raumbegriffes, nicht etwa ein Raumliches der Zeit zum Aus- 
druck bringen. * Man wird jedenfalls fir das spitere Griechen- 
tum und seine Philosophie das Uberwiegen des Raumgedankens 
festhalten diirfen. Ob die biblische Zeitbetrachtung andererseits 
auf dem Boden des Judentums erwachsen ist, oder dstlichen 
Einfliissen von Babylon, und insonderheit von Persien her, wo 
eine grobziigige Betrachtung der Weltgeschichte in religiédsem 
Sinne von alters heimisch war, ihren Ursprung verdankt, kann 
dahingestellt bleiben. 

Neben dies Beispiel einer Veranschaulichung der gleichen 
Idee im Zeit- und im Raumschema stellen wir ein zweites, 
scheinbar viel geringfiigigeres, das doch diese Beobachtung be- 
sonders gut aufhellt. Bekanntlich setzt die eschatologische 
Betrachtung der Weltentwicklung die Verschlimmerungsidee 
iiber die Gegenwart hinaus fort: ehe das ersehnte Heil kommen 
kann, muf es noch viel schlimmer auf Erden werden, die Not 
und Drangsal nimmt schlieBlich einen solchen Umfang an, dab 
alle Menschen in den grofen Untergang hineingezogen zu werden 
scheinen; doch sollen die Auserwihlten zum Heil gelangen. 
So muh Gott die Drangsalszeiten verkiirzen, ,sonst wiirde kein 
Fleisch gerettet werden“ Mk. 13 20. Hiermit vergleiche man den 
Gedanken, der sich vielfach in der jiidischen Apokalyptik findet, 
und der auch bei Mk. 13 14 in der Ermahnung zur Flucht in 
die Berge Ausdruck gefunden hat: dah es irgendwo auf Erden 
eine Freistatt gibt, wo die Erwihlten von Gott geborgen werden, 
so da die Drangsal sie nicht treffen kann. Wenn auch in der 
kleinen synoptischen Apokalypse bei Markus nebeneinander 
gestellt, ergeben sich doch diese beiden Gedanken der Zeit- 
verkiirzung und Freistatt nur als verschiedene Versinnlichungen 
der gleichen Idee. Die Zuflucht auf dem Berge ist ein verbreitetes 
Motiv, das zumal in den Flutsagen leicht verstindlich ist. 

Nachdem so unser Ziel klar gesteilt ist, wenden wir uns der 


5 Die zahlreichen Schriften wept xpévw» sind Texte chronologischer Art, 
nicht geschichtsphilosophischer Art. 

6 Noahs Arche bleibt auf dem Ararat hingen, Deukalions Kasten 
landet am Parnass usw. Vgl. H. Usener: Die Sintfluth-Sagen, 1899, 
Register unter Landung. 
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Betrachtung verschiedener urchristlicher Begriffe zu, um an ihnen 
die Bedeutsamkeit des Zeit- und Raumschemas zu erproben. 
Im Mittelpunkt der Verkiindigung Jesu steht die Botschaft: 
das Gottesreich ist nahe gekommen (iyy:xev 7 Bactdeia Tov 
Mark 115 und 6fter). Das lieBe sich so verstehen, und aller 
Wahrscheinlichkeit nach wiirden es Griechen so verstanden 
haben, da ein Staat nach Art des Perserreiches oder des 
Rémerreiches seine Grenzen bis nahe an den Standort des 
Sprechers, das Land Israel, herangeschoben habe, aber fir 
jeden jiidischen Hirer war es von vorne herein klar und wurde 
obendrein durch die Einfiihrung: ,,erfillt ist die Zeit“ 
pwrat 6 xaipés) sichergestellt, da ,nahe“ hier in zeitlichem 
Sinne gemeint sei. Wohl sprach der Prophet von den Nahen 
und Fernen in riumlichem Sinn (Jes. 57 19, vergl. Ephes. 2 13), 
aber wenn die Psalmisten bekennen, dah Gott nahe ist denen, 
die ihn anrufen (Psalm 145 18, vergl. 119 151), so ist dabei 
weniger an die Allgegenwart als an Gottes rasch einsetzende 
Hilfe gedacht, man vergleiche Psalm 34 19: ,,der Herr ist nahe 
bei denen, die zerbrochenen Herzens sind und hilft (LXX owcet) 
denen, die ein zerschlagen Gemiit haben“, Psalm 85 10: ,,seine 
Hilfe ist nahe denen, die ihn fiirchten“ (das heift: er wird ihnen 
bald helfen). Klar ist die zeitliche Beziehung in den Wendungen 
vom Tage des Herrn, zum Beispiel Jes. 136; Ez. 106; Joel 115; 
314; Obad. 115; Zeph. 17; 114. In diesem Sinne redet auch 
das Urchristentum davon, daS der Herr nahe ist Phil. 45; das 
ist nicht gemeint im Sinne des ,,Siche ich bin bei euch alle Tage 
bis an der Welt Ende“ Matth. 28 20, vergl. 18 20, sondern in 
dem zeitlichen Sinn der Parusie-Erwartung. Der Tag naht 
Hebr. 10 25, die Parusie des Herrn naht Jak. 58, das Ende 
von allem naht 1. Petr. 47, ,,jetzt ist das Heil niher, denn da 
wir zum Glauben kamen” Rém. 13 11. Der Gedanke des fyyixev 
4 Tov wird bei Matth. 12 28, Luk. 11 20 durch 
épOacey iiberboten, das zwar auch ein riumliches Verstandnis 
zulaéBt (vergleiche iiberholen), aber hier deutlich im Zeitsinn 
gemeint ist: nicht nur nahe gekommen, sondern schon da sein. 
Dem Begriff des Nahekommens entspricht der des Kommens, 
so vor allem in der 2. Bitte des Herrengebetes é\OaTw 4 Baowreia 
gov, auch dieses Kommen ist aus der Sphire des Raiumlichen 
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ganz in die des Zeitlichen tibertragen; man darf nicht fragen 
woher und wohin, sondern nur wann (vergl. Luk. 17 20). épyeoOat 
kommen ist in der prophetischen Sprache ein technischer Aus- 
druck fiir Herbeikommen des Gerichtstages, im Neuen Testament 
haben wir neben diesem Gebrauch épxeo@a: als Ausdruck der 
sehnsuchtsvollen Erwartung des Heils: uapava-6a, gleichviel ob 
es heift, der Herr kommt, oder: Herr, komme. Diese Bitte der 
Gemeinde Apok. 2217 findet ihre Antwort in dem ,Ja, ich 
komme bald“, 6 épxopevos ist geradezu gleichbedeutend mit ,,der 
erwartete Messias“ (Math. 112; Luk. 719). Haolam habba 
wird bald iibersetzt 6 bald mit 6 6 épxdpevos; 
es entspricht unserem deutschen zukinftig. 

Der gleiche aus dem Raumlichen ins Zeitliche gewendete 
Gedanke liegt auch dem Begriff der Sendung zugrunde. Hier 
darf man, wenn Jesus von sich sagt ,ich bin gesandt“, nicht 
fragen woher, weder wenn es heibt noch bei 
eran; es kommt nur auf das von wem an. Der Begriff, der 
auch auf die Propheten des Alten Bundes Anwendung findet, 
bezeichnet das géttlich veranlaBte Aufireten in der Geschichte, 
zunichst ganz ohne raumliche Nebengedanken (doch vergleiche 
unten). 

Wir kommen nun zu dem Hauptbegriff ,,Gottesreich*. Ba- 
oreia als Wiedergabe von ,,Malchut“’ ist nicht wie bei uns 
Deutsches Reich ein Raumbegriff gleich Deutschland, sondern 
es bezeichnet die Zeit, wenn Gott allein herrscht. Der Gedanke 
geht aus davon, daf in der Gegenwart andere Machte in der 
Welt und speziell iiber Israel herrschen; die Fremdherrschaft 
der Rémer, die Herrschaft der Gottlosen im eigenen Volk, die 
Herrschaft schlieblich des Teufels und seiner Dimonen wird zu 
gegebener Zeit aufhéren und durch die Herrschaft Gottes ver- 
dringt werden. Man darf nicht fragen, wo ist das Gottesreich, 
sondern, wann kommt es (vergl. Luk. 17 20). Allerdings fihrt 
die Antwort Jesu von diesem Zeitgedanken auf etwas anderes 
hin, wenn er nicht nur die duBere Beobachtbarkeit in Abrede 
stellt, daf man sagen kann, ,siehe hier ist’s oder dort“, 
sondern direkt ausspricht: ,die Gottesherrschaft ist in euch“. 


_ 1 Es ist ein nomen actionis, fiir das xpdérqos (Sap. Sal. 6 3) die richtige 
tzung wire. 
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So verlockend es wire zu iibersetzen ,unter euch“ und zu ver- 
stehen: schon jetzt ist es in eurer Mitte, diese weit verbreitete 
Auffassung ist ausgeschlossen durch die Wahl der griechischen 
Priaposition évrds, die im Unterschied von év gewahlt zu 
sein scheint, eben um die Innerlichkeit zu bezeichnen. Mit dieser 
aber ist etwas gemeint, was weder in das Raum-, noch in das 
Zeitschema hineinpafit, etwas rein Geistiges, die Gottesherrschaft 
ist da, wo Gottes Wille in den Menschenherzen die bestimmende 
Macht geworden ist. Freilich finden wir bei Jesus und dem 
Urchristentum noch zwei Wendungen, die eine riiumliche Vor- 
stellung vom Gottesreich zu bieten scheinen, das efrépyecOa 
ins Gottesreich Matth. 5 20; 7 21; 183 usw. und das cAypovopeiv 
Matth. 25 34; 1. Cor. 6 10; 1550; Gal. 5 21. Beide werden be- 
zeichnenderweise auch mit dem Begriff des Lebens verbunden; 
man sieht, es handeit sich um den Empfang des Heils als eines 
Heilsgutes. Es ist ein Ausdruck fiir Anteil bekommen, es handelt 
nicht an sich vom Gottesreich und seinem Kommen, sondern nur 
von dem Hineinkommen bezw. zum Genuf dieses Heilsgutes 
kommen des Einzelnen. Beide gehen aus von anderen Wendungen, 
eiépxerOar von dem Eintreten in ein Haus zu fréhlichem Fest- 
mahl — das Gottesreich wird oft genug mit einem Hochzeits- 
mahle verglichen; «Aypovouew von der Verteilung des dem Volke 
Israel verheifenen Landes Kanaan in Losen an die Stimme 
und Geschlechter des Volkes. So ist «Aypovoyeiv schon in der 
Psalmensprache Ausdruck fiir das Teilnehmen bezw. Teil- 
bekommen an dem von Gott verheifenen Heil gebraucht und 
so wird es Matth.5 5 KAypovowjoovew thy (Luther irrig: 
das Erdreich besitzen) nichts anderes bedeuten als das Heil 
erlangen, villig gleichbedeutend mit: ,das Himmelreich ist ihr“. 

Auch diese nur bei Matthius sich findende Wendung® will 
das Gottesreich nicht irgendwie riumlich bestimmen: sie sagt 
nicht, dab die Gottesherrschaft im Himmel sei oder vom Himmel 


8 Da Matthius nachweislich diese Wendung einsetzt, wo seine fiir 
uns kontrollierbaren Quellen Markus und Q schreiben, und 
da er selbst an eiaigen Stellen diese andere Wendung noch aus seinen 
Quellen iibernommen hat, ist jene dem rabbinischen Sprachgebrauch 
entsprechende Wendung ,,Himmelreich“ schwerlich auf Jesus zuriickzu- 
fiihren; sie entspricht der rabbinischen Bildung des ersten Evangelisten. 
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komme oder himmlische Art an sich habe, sondern Himmel 
steht hier einfach fiir Gott, wie neuerdings wohl fast allgemein 
anerkannt ist. 

Was vom Gottesreich gilt, das trifft auf alle anderen Aus- 
driicke fiir das Heil zu: cwrnpia z. B. ist nicht ein Heilsort, 
eine Zufluchtstatte, sondern die Heilszeit. Es ist eine villige 
Umbildung des Gedankens, wenn in der sogenannten Petrus- 
Apokalypse der Ort (ro7ros) der Seligen gezeigt wird. Man redet 
von einem neuen Himmel und einer neuen Erde’ (im AnschluS 
an Jes. 65 17; 66 22; 2. Petr. 3 13; Apokal. 21 1), von dem neuen 
Jerusalem (Apokal.3 12; 21 2); in der Endzeit sollen diese offenbar 
werden. Wenn dabei der Gedanke eines vom Himmel herab 
Kommens mitwirkt, so ist auch dieser nur Ausfiub einer zeit- 
lichen Idee; was fiir die Menschen neu, am Ende der Zeiten 
offenbar wird, ist von jeher bei Gott vorhanden gewesen. Das 
ist auch der Sinn der himmlischen Behausung, von der Paulus 
2. Cor. 51 sagt, da die Christen sie bei der Parusie anziehen 
werden. 

Auch die Erlésung azodvrpwors, die Kindschaft (Adoption) 
sind Begriffe, die uns in die zeitliche Sphare weisen. 

Am meisten aber kommt das Zeitschema zur Geltung in dem 
Gebrauch des Terminus aiwv, aimves, aiwnos. Das jiidische 
Denken teilt die Gesamtentwicklung der Welt in Zeitliufte 
élamim aiaves. Wo ein Grieche von Weltschépfung redet (xoo- 
poroua), kann der Jude sagen Tovs aiwvas Hebr. 1 2. 
Dah etwas ginzlich verborgen war, wird zeitlich ausgedriickt 
schon in der Formel azo xataBoAjs xdopov Matth. 13 35; 
1. Petr. 1 20 u. 6., kann aber auch heifen avo 
Col. 1 26; Eph. 3 9, zpo trav aidvev 1. Cor. 27. Die vollendete 
Anbetung wird ausgedriickt durch: 6 4 eis Tos aiavas Tay 
aiwvwv Gal. 15; Phil. 4 20; Hebr. 13 21; Eph. 3 21; 2. Petr. 318; 
1. Tim, 117; 2. Tim. 418. (w7 adeémos ist im Munde Jesu das 
Leben in dem zukiinftigen, seligen Aon, den man von der Gegen- 
wart, dem éverrws rovnpos Gal. 14 unterscheidet, aiwnos 
gibt allem, wobei es steht, erst den richtigen Nachdruck, so- 
wohl den Begriffen des Heils swrnpia aidnos Hebr. 29, dofa 
aiomos 1. Petr. 5 10; 2. Tim, 210, AUTpwors aiwvia Hebr. 9 12, 
KAnpovopia aiwnos Hebr. 15, Bacideia aidnos 2. Petr. 1 11, als 
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denen des Unheils 2. Thess, 1 9, 
Math. 25 46, xpiua aiwnov Hebr. 6 2, rip aidvov Matth. 18 8; 25 41; 
Jud. 7. Gott selbst ist aiwos Rim. 16 26. Um die Absolut- 
heit auszudriicken, wird gern das Zeitschema verwendet, z. B. 
Hebr. 13 7: Jesus Christus gestern und heute und derselbe in 
Ewigkeit“, Offenb. 12: ,Jesus der erste und der letzte, das 
Alpha und das Omega“. Weniger der Ubiquitats-, als der 
Priexistenzgedanke findet sich in den urchristlichen Aussagen 
iiber die Bedeutung Christi vor; er ist der Erstgeborene aller 
Kreatur Col. 115; durch ihn hat Gott die Welt gemacht 
Hebr. 1 2; Joh. 11; er war, ehe denn Abraham ward Joh. 858: 
» Vater, verklare mich mit der Herrlichkeit, die ich bei dir hatte, 
ehe die Welt ward“ Joh. 175. Seine Uberlegenheit iiber den 
Taufer wird in der Zeitenformel gefabt rpa@rés pov jv 
Joh. 115, 30.° 

Man wird nach alledem feststellen diirfen, wie stark die Zeit- 
idee das Denken des Urchristentums bestimmt. Irgendwelche 
Spekulationen iiber die Zeit, wie wir bei den Griechen philo- 
sophische Theorien iiber den Raum fanden, wird man bei der 
Kigenart urchristlichen Denkens nicht erwarten. Vielleicht aber 
lat sich das Eindringen des Raumschemas als ein Gradmesser 
fiir die Hellenisierung verwerten. 

Noch nicht hierher zu rechnen sind die auf Verinnerlichung 
weisenden Ausfiihrungen Jesu, wenn er von dem Gottesreich 
yin euch“ redet (siehe oben), wenn er der duferen Verun- 
reinigung die unreinen Gedanken, die aus dem Herzen kommen, 
gegentiberstellt (Mark. 7 20 f.). 

Ob die Worte vom ,,bei euch sein“ Matth. 2820 und ,in 
ihrer Mitte sein“ Matth. 18 20 wirklich auf den geschichtlichen 
Jesus zuriickgehen, ist fraglich. Jedenfalls hat er letzteres nicht 
in dem Sinn pantheistischer Allgegenwart gemeint, den der 


9 Ich halte fiir wahrscheinlich, daS in Vers 15 urspriinglich nur stand 
6 éxlow pov épxbuevos pov yéyovey, und diese bildliche Wendung, 
vom Wettlauf genommen, bedeuten sollte: er hat mich iiberholt, ist 
gréfer geworden als ich, vergl. 330, wahrend in 1 30 urspriinglich nur 
stand mp&rés pov fv. Beide Stellen waren danach einander angeglichen, 
und so fiir die erste riumliche Wendung durch die zweite ein zeitliches 
Verstindnis sichergestellt. 
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bekannte Spruch der ersten Oxyrhynchos-Logia-Serie zum Aus- 
druck bringt: ,,wo zwei sind, sind sie nicht ohne Gott, und wo 
einer allein ist, bin ich mit ihm; hebe den Stein, und dort wirst 
du mich finden, spalte das Holz und ich bin da“. Bei Paulus 
steht neben der stark eschatologischen Orientiertheit seines 
Denkens die bekanntlich immer mystisch gedeutete Formel ev 
Xpirre, in der man hellenistischen Einflub hat wahrnehmen 
wollen, der vielleicht noch eher in dem umgekehrten Xpsoros 
év éuoi (Gal. 220) zum Ausdruck kommt. Aber schon das Neben- 
einander dieser beiden Formeln zeigt, da sie nicht raumlich 
ausgefiihrt werden diirfen, nur bei ganz geistiger Fassung der 
Gemeinschaft als einer Gesinnungsgemeinschaft sind beide neben- 
einander méglich. Raumlich ist auch die auf die Zukunft gehende 
Formel civ Xpicr@ gedacht, welche von einer das gegenwirtige 
év Xpior@ noch iiberbietenden Gemeinschaft handelt. Auch in 
dem Bild vom Leib und seinen Gliedern, von dem alle Organe 
des Leibes bestimmenden Haupt liegen raumliche Vorstellungen 
zugrunde. Aber man kann nicht sagen, da die Raumkategorie 
im Denken des Paulus eine wirklich bestimmende Rolle gespielt 
habe. Paulus war eben Jude, nicht Hellenist. 

Anders schon steht Johannes. Allerdings bietet die eine der 
johanneischen Schichten mit ihrer starken Betonung des Pri- 
existenzgedankens (vergl. oben) ein Beispiel jiidischen Denkens 
in der Zeitkategorie. Aber bei Johannes treffen wir auf den 
Gegensatz von oben und von unten (8 23), vom Himmel, von der 
Erde sein (3 31) und haben wiederholt eine Verwendung des 
Begriffs Kommen, die zeigt, dah dessen zeitliche Bedeutung 
verkannt und in eine riumliche umgesetzt ist: von Gott kommen, 
vom Himmel kommen, von oben kommen, womit dann die Um- 
biegung des Begriffs der Sendung sich verbindet: statt der 
prophetischen Sendung die Sendung vom Vater her, vom Himmel 
her, kurz das Einarbeiten des Priexistenzgedankens auch in 
diese Begriffsreihen. Wohl spielt der Zeitgedanke eine Rolle in 
der Ankiindigung von Abschied und Wiedersehen ,iiber ein 
kleines“ yxpov 16 16, aber schon in der Umdeutung des Parusie- 
gedankens auf die Erscheinungen des Auferstandenen liegt hier 
eine Umbildung vor. 

Am meisten zeigt sich das Ineinandergreifen jiidischer und 

15 
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hellenistischer Gedanken im Hebrierbrief. Sein ganzer Beweis- 
gang ist aufgebaut auf das Zeitschema, zunichst Einst und Jetzt: 
was das Alte Testament an Kult- und insonderheit an Sihn- 
ordnungen bietet, hat nur Bedeutung, sofern es iiber sich selbst 
hinausweist auf Christus und dessen einmaliges Selbstopfer. 
Melchisedek, der Zeitgenosse Abrahams, ist ein Typus Christi. 
Aber das Jetzt, oder genauer gesagt die irdische Geschichte 
Jesu, ist seinerseits wieder nur ein Hinweis auf das Einst. Das 
Christentum selber ist dem Hebrierbrief eine grobe Verheibung, 
deren Erfillung erst die Zukunft bringen wird. Mit diesem 
zeitlichen Grundschema Einst-jetzt-einst aber kreuzt sich das 
andere: oben und unten, himmlisch und irdisch. Nach dem 
himmlischen Typus ist einst die Stiftshiitte gebildet (85) und auf 
den himmlischen Hohenpriesterdienst Christi weist die irdische 
Kultordnung hin. So steht das Himmlische zwar vor dem 
Irdischen, aber doch gilt das Irdische als Typus des Himm- 
lischen; es kommt zu folgendem Schema: 


oben 


einst jetzt einst 


Das irdische Leben Jesu, die Tage seines Fleisches (5 7), 
bildet nur eine kurze Episode in der himmlischen Existenz des 
ewigen Sohnes, und doch ist sein siihnebeschaffendes Leiden 
grundlegend fiir sein himmlisches Walten als fiirbittender Hoher- 
priester. In dem Zitat aus Psalm 8 (Hebr. 27) wird das ur- 
spriinglich riumlich gedachte m*at LXX Bpayv bezeich- 
nenderweise zeitlich verstanden: ,nur fiir kurze Zeit“. Die 
beiden Teile des Heiligtums, das Heilige und das Allerheiligste, 
entsprechen nach den Gedanken des Verfassers einerseits rium- 
lich dem Diesseits und dem Jenseits. Aber zugleich deutet er 
sie auf Gegenwart und Zukunft (9 9). So kommt etwas Schillern- 
des in seine Ausfiihrung. Seine Definition des Glaubens 111 
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verbindet den Zeit- und Raumgedanken, die GewiSheit der 
Hoffnung und das Uberzeugtsein vom Ubersinnlichen. Der alte 
Streit der Ausleger iiber den Philonischen EinfluS im Hebrier- 
brief findet darin seine Entscheidung; die Grundlage seines 
Denkens ist eine geschichtlich-zeitliche, aber ein Einschlag der 
riumlichen Betrachtung Philos ist vorhanden. Seine Exegese ist 
Typologie, aber an einigen Stellen drangt sich Allegorie ein. 
Das hingt damit zusammen, da der Hebrierbrief eben nicht 
wie Philo von ewigen Ideen, Adyos usw., sondern von dem ge- 
schichtlichen Jesus Christus ausgeht, aber doch weniger an den 
Jesus auf Erden als an den himmlischen Hohenpriester denkt. 
SchlieBlich findet die ganze Geschichte der Exegese mit ihrem 
groben Gegensatz von Typologie und Allegorie ihre Erklarung 
von diesen zwei Denkschemata der Menschheit aus. Die Griechen 
méchten die ganze Geschichte in eine zeitlose Ideenwelt sub- 
limieren, Die Gnostiker sind die radikalsten Allegoristen; sie 
deuten alle Ziige des Evangeliums auf sich immer wiederholende 
Erlésungsvorgiinge der Uberwelt. Je kirchlicher ein Theologe, 
das heift, je mehr er sich an die geschichtliche Gottesoffenbarung 
in Jesus hilt, desto schwieriger wird ihm das Allegorisieren; die 
Allegorie hat nur neben der wortlichen, geschichtlichen Deutung 
ihren Platz, und ihr tritt bei den syrischen Theologen die Typo- 
logie gegeniiber, welche das Geschichtliche in dem Bericht fest- 
haltend nur einen zweiten geschichtlichen Sinn hineinlegt, eine 
Art pristabilierte Harmonie von Weissagung und Erfiillung. 
Dabei zeigt sich die Verwandtschaft mit dem Hebriierbrief auch 
darin, dai die Antiochener das Schema LEinst-jetzt fortsetzen 
mit der Betrachtung Jetzt-einst, indem sie alles gern auf die 
zukiinftige Auferstehungswelt beziehen. Ob es das semitische 
Blut ist, das in den Adern dieser groben Exegeten der Antio- 
chenischen Schule trotz ihrer meisterlichen Beherrschung der 
griechischen Sprache unverkennbar flof, oder ob es nur ihr 
Biblizismus war, der sie in dieser Richtung bestimmte, wer mag 
es entscheiden? Genug, ihr Verstindnis fiir das Geschichtliche 


hat uns ein wesentliches Element christlicher Erkenntnis er- 
halten. 


JOURNAL OF BIBLICAL LITERATURE 


THE DATE OF EZEKIEL 38 1—39 20 


GEORGE R. BERRY 
COLGATE UNIVERSITY 


LTHOUGH a few have thought that these chapters were 
written later than the time of Ezekiel (see especially the 
article by Professor Schmidt, Enc. Bib., 4332 f.), nevertheless it 
still remains the usual view that they were written by that 
prophet. In view of the peculiar character of these chapters, 
therefore, the questions of authorship and date may well be 
considered. 

It is generally agreed that Persia, mentioned in 38 5, was 
unknown to Ezekiel. The explanations of this reference as due 
to textual corruption or as signifying some other country than 
Persia are not convincing, they are so evidently attempts to 
evade a difficulty. The mention of Persia in 27 10 is not parallel, 
for that is generally regarded as a textual error for Cush, on 
the very good ground of the closely related passage in 30 5. 

Ezekiel could hardly have referred to Meshech and Tubal as 
living states, 38 2,3; 391, when he had spoken of them in 32 26, 27 
as having passed away. In the other reference to these countries 
in Ezekiel 27 13, as traders with Tyre, Ezekiel evidently had in 
mind the earlier history. 

The phrase BD’ ns, 38 16, usually translated in the 
latter days, but better in the end of days, has, in its occurrences 
elsewhere, a pseudepigraphical implication. It is always used in 
passages which are directly or by implication attributed to an 
author earlier than the real one and are descriptive of the actual 
conditions of the writer’s own time and of earlier events leading 
up to it, or occasionally of the author's expectation for the 
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immediate future; they consist for the most part of history in 
the form of prediction. The obvious reason for this is that the 
prophets who prophesy in their own names emphasize the 
predictions as growing out of present conditions and hence as 
belonging to the near future; a pseudepigraphist, on the other 
hand, is interested to make the apparent predictions seem to 
refer to a remote future which is actually his own time. This 
conclusion concerning the use of the phrase is in accord with 
the consensus of modern opinion concerning the passages where 
it occurs. The passages, aside from this one in Ez. 38 16, are 
the following. Gen. 49 1, “And Jacob called unto him his sons, 
and said: Gather yourselves together, that I may tell you that 
which shall befall you in the latter days”, forms the introduction 
to the Blessing of Jacob, written not before the time of David 
which describes conditions in that time. Num. 24 14, “And 
now, behold, I go unto my people: come, and I will advertise 
thee what this people shall do to thy people in the latter 
days”, is an introduction to some of the oracles of Balaam, 
written not before the time of David, which describe conditions 
present in the time of the writer. Dt. 4.30, “When thou art in 
tribulation, and all these things are come upon thee, in the latter 
days thou shalt return to Jehovah thy God, and hearken unto 
his voice”, is attributed to Moses, and describes repentance after 
adversity, probably the repentance of the exile, during which it 
was written. Dt. 31 29, “For I know that after my death ye will 
utterly corrupt yourselves, and turn aside from the way which 
I have commanded you; and evil will befall you in the latter 
days; because ye will do that which is evil in the sight of Jehovah, 
to provoke him to anger through the work of your hands”, also 
attributed to Moses, describes similarly a time of rebellion and 
disaster, which is that of the writer, probably about the time of 
the exile. Hos. 35, “Afterward shall the children of Israel return, 
and seek Jehovah their God, and David their king, and shall 
come with fear unto Jehovah and to his goodness in the latter 
days”, is descriptive of the time of blessing after the exile and 
was written in that time, as it is generally agreed. Jer. 23 20, 
“The anger of Jehovah shall not return, until he have executed, 
and till he have performed the intents of his heart: in the latter 
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days ye shall understand it perfectly”, practically identical with 
30 24, was written later than Jeremiah, and refers to the under- 
standing of God’s acts in the later time, which is that of the 
writer. Jer. 48 47, “Yet will I bring back the captivity of Moab 
in the latter days, saith Jehovah”, is later than Jeremiah, and 
is an addition to the preceding prediction of disaster to Moab; 
the improved fortunes of Moab were doubtless present to the 
writer. Jer. 49 39, “But it shall come to pass in the latter days, 
that I will bring back the captivity of Elam, saith Jehovah”, is 
similar in every way to the verse concerning Moab just mentioned. 
Dan. 2 28, in which the phrase is in Aramaic but is a Hebraism, 
“But there is a God in heaven that revealeth secrets, and he 
hath made known to the king Nebuchadnezzar what shall be in 
the latter days. Thy dream, and the visions of thy head upon 
thy bed, are these”, is introductory to the interpretation of the 
dream, this interpretation purporting to have been given by 
Daniel but actually written centuries later. The interpretation 
of the dream gives, in the form of prediction, the history from 
the time of Daniel to the time of the writer, with further 
prediction for the immediate future. Dan. 1014, “Now I am 
come to make thee understand what shall befall thy people in 
the latter days; for the vision is yet for many days”, purports 
to be the language of the revealing angel to Daniel, and the 
message is of the same nature as in the earlier Daniel passage 
just mentioned. Is. 22, substantially identical with Mic. 41, 
“And it shall come to pass in the latter days, that the mountain 
of Jehovah’s house shall be established on the top of the 
mountains, and shall be exalted above the hills: and all nations 
shall flow unto it”, is directly attributed to Isaiah in the pre- 
ceding verse. It is generally agreed that this was written after 
the exile. This probably does not represent actual conditions 
of the time of the writer but what he expects in the near future. 
In accordance with this usage which has just been discussed, 
therefore, this phrase in 38 16 signifies that the writer, while 
wishing this to be attributed to Ezekiel as a prediction, actually 
belonged to a later time when the conditions described were 
either present or expected in the immediate future, apparently 
for the most part actually present. 
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The use of the name Gog also indicates a date later than 
Ezekiel. The popular understanding of this word as the name 
of a people, the Scythians, is without basis; the writer is very 
clearly using it as the name of an individual, the prince, that is, 
king or leader, of various countries or peoples named. In 38 2, 3; 
39 1 Gog is called specifically the prince of Rosh, Meshech and 
Tubal. Whatever the real significance of the name may be, a 
point which will be discussed later, it is clearly used as the 
name of the hostile, invading king. But this king is represented 
as being far in the future at the time of Ezekiel, a fact which 
appears not only from the phrase in the end of days already 
discussed, but also from the similar unique phrase in the end of 
years, 38 8, and from the other phrase after many days, 38 8. 
Ezekiel could not, in accordance with the general analogy of 
Old Testament prediction, have given this prediction for the 
remote future and called the invading king by his name. Of 
course this might be possible if it was purely a dynastic or 
official term, like Pharaoh, which is, however, in no way suggested. 
The phrase after many days, it may be noted in passing, is 
closely analogous to the phrases occurring in Dan. 8 26; 10 14, 
where the evident purpose is to give the impression that events 
of the writer’s own time had been predicted long before. 

Further, the picture of the future presented in these chapters 
is out of accord with the customary representation in the time 
of Ezekiel. It comprises a gathering of nations against Judah, an 
invasion of the land, and a destruction of the invading forces by 
- the direct act of Yahweh himself, without human action. Such a 
picture of a destruction of hostile forces in Palestine by a gigantic 
catastrophe is unknown to the prophecy of the exile and before 
the exile. In Ezekiel and the other prophets of about his time 
and earlier the judgments upon the nations, which are frequent, 
are represented as coming upon them individually and in their 
own lands, also in some measure through human instrumentality. 
Representations like the one here given are found after the exile 
and are, in fact, apocalyptic, being frequent in the non-canonical 
apocalyptic books. Conspicuous examples of a similar conception 
are found in Joel 4 1-3, 9-17 (Eng. 3 1-3, 9-17), probably to be 
dated not earlier than 400 B. c., and Zech. 14, much later than that. 
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The general method of presentation in these chapters is also, 
in some measure, apocalyptic. This appears partly in the use of 
veiled language, which will be discussed later, and also in the 
use of exaggeration. The language descriptive of the victory, in 
particular, is much exaggerated; this applies to the astonishing 
quantity of the weapons that are used for fuel, 39 9-10; the long 
time required for burial of the dead bodies, 39 11-15; and the 
great convulsions of nature, 38 19-23. This quality of extreme 
exaggeration often appears after the exile, see Is. 60, 65 17—25, 66, 
all in Trito-Isaiah, Joel 3 3, 4 (Eng. 2 30, 31); Zech. 144, and 
frequently; it becomes of course particularly extreme in the 
non-canonical apocalyptic books. 

The mental attitude toward the earlier prophets in 38 17, also, 
shows the later, apocalyptic, standpoint. The closest parallel in 
the Old Testament appears in Dan. 92. The writer there was 
a student of the earlier prophets and obtained from them his 
message in considerable measure, in a time when the living 
voice of prophecy was thought to have ceased. The writer in 
Dan. 9 2 and the following treatment, see especially 9 24, connected 
his message specifically with that of Jeremiah, to give it the weight 
of that prophet’s authority. The purpose of the writer in Ez. 38 17 
is the same, although he does not mention the earlier prophets 
by name. By general agreement this verse, with a slight textual 
change, should be translated as a statement, not an interrogation: 
“Thus saith the Lord Jehovah: Thou art he of whom I spake in 
old time by my servants the prophets of Israel, that prophesied 
in those days for many years that I would bring thee against 
them”. 

Further, the phrase used in reference to these earlier pre- 
dictions, 38 17, D'1O7P O'R, translated in old time, may be 
better rendered in ancient times, having reference to an indefinite 
but remote period. It is difficult to find predictions at all parallel 
to this earlier than Jeremiah. Hence it is an inappropriate 
phrase in the mouth of Ezekiel, implying a much later time of 
writing. 

The use of other particular words and phrases in these 
chapters is indecisive. There are some very close parallels in 
language with Ezekiel, but most of the characteristic phrases of 
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Ezekiel, as given in Driver’s Introduction, are wanting in these 
chapters. Of course the brief extent of these chapters would make 
many omissions natural; on the other hand, the resemblances can 
be explained as due to deliberate intent on the part of a later 
writer. The style and syntax, however, indicate a time later than 
Ezekiel. The style is awkward, rough, and involved, the syntax 
is poor; needed words, especially prepositions, are frequently 
omitted. 

The evidence presented indicates that these chapters were 
written after the exile and probably late in that period. The 
time of their composition remains to be considered. 

The historical situation which furnishes the background is the 
first matter needing attention. The prominence of exaggeration 
in these chapters makes it probable that the description of the 
nations appearing here is somewhat ideal, so that an exact 
correspondence need hardly be expected. Nevertheless, the 
conditions here reflected should give a general idea of the time 
of the writer, with most, at any rate, of that which purports to 
be prediction being regarded as a description of the actual time 
of writing. These chapters indicate, then, that they were written 
when Palestine was suffering an invasion on a large scale, 
Jerusalem and the temple, which are here ignored, not being 
the principal objects of attack. The climax of the picture, how- 
ever, the destruction of the invading hosts, with its abundance 
of ideal elements, is doubtless not history but prediction, as in 
the similar case in Dan. 11 45 where the prediction of the death 
of Antiochus Epiphanes in Palestine serves as the climax of the 
preceding historical resumé. 

No invasion of Palestine that corresponds even in a general 
way to this description can be found after the exile and before 
the Maccabean period. The invasions of Palestine during this 
time were largely incidental, coming as a result of warfare 
between adjacent nations. The most serious invasions of Palestine 
during this period probably occurred during the reign of Arta- 
xerxes Ochus, 359—338, see Josephus, Ant., xi, 7,1, and of 
Ptolemy Soter, 320; but in these the temple was the particular 
object of attack. 

There remains for consideration the Maccabean period. The 
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time between 168 and 165 is excluded by the silence of these 
chapters in Ezekiel concerning the temple. After 161, also, the 
invasions were less extensive than earlier, probably not sufficiently 
serious to warrant such a description as appears here. 

The invasion between 165 and 161 which corresponds most 
closely to this description seems to be that of the young king 
Antiochus Eupator, 162, the king really accompanying Lysias, 
his commanding general and former guardian, on this expedition. 
In this campaign the operations were prolonged for a consider- 
able period, Bethsur and Bethzachariah were successively taken 
by the invaders, and the progress of events was uniformly 
unfavorable to the Jews until the attack was abandoned by 
reason of bad news from outside Palestine. The forces of Lysias 
at this time were extraordinarily large, probably larger than in 
any other campaign of the Maccabean time, consisting of a 
hundred thousand infantry, twenty thousand cavalry, and thirty- 
two elephants. They were gathered from various nations; 
1 Mace. 6 28, 29 says: “And when the king heard this, he was 
angry, and gathered together all his friends, even the rulers of 
his host, and them that were over the horse. And there came 
unto him from other kingdoms, and from isles of the sea, bands 
of hired soldiers”. At some time during the progress of this 
campaign, it seems probable, this message of encouragement 
was written, it being similar in its general nature and purpose 
to the messages of encouragement from history written as 
prediction in the Book of Daniel. 

Some further details in the description of these chapters fit 
particularly well the time of this: campaign in 162. The Jews 
are described as dwelling securely, 38 11, as “gathered out of 
the nations”, 38 12; the land is described as “brought back from 
the sword”, 38 8, and as “gathered out of many peoples”, 38 8, 
the land here evidently meaning the people. As a matter of fact, 
the Jews in Palestine from 165 to 162 were dwelling in security, 
the land had apparently been redeemed from the sword of the 
Syrian power, and the Jews had been gathered in from outlying 
regions in Galilee and east of the Jordan. 

Most of the nations mentioned in these chapters need not be 
discussed as there is nothing to add to the identifications which 
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have been suggested by others. The writer of the chapters 
represents these various nations as included in the invading 
army. It is probable that some of these nations are to be 
regarded as the sources of the mercenary soldiers mentioned in 
the quotation given from 1 Maccabees. It is probable, however, 
that the writer considered most of them as belonging to the 
empire of Antiochus. Not all these nations were included in the 
territory covered by the actual empire of Antiochus Eupator, 
but all or nearly all had been in the empire of the Seleucidae 
at some time and hence could be included in an ideal represent- 
ation, in accordance with the exaggeration characteristic of 
these chapters. Such a description of the empire uses the veiled 
language of apocalyptic usage, which was natural at that time. 

The name of the king Antiochus Eupator, according to this 
view, appears here as Gog. The only occurrence elsewhere of 
the name Gog in the Old Testament, in 1 Chron. 5 4, as the 
name of a descendant of Reuben, doubtless has no connection 
with the use of the name here. The name Gog, if given to the 
king, was used designedly, as a cryptic apocalyptic name. 

The only famous Gog known to history was Gyges king of 
Lydia, the founder of the most prominent dynasty of that 
country. He was in contact with Ashurbanipal of Assyria at 
about 661 8.c. The Assyrian form of the name of Gyges is 
Gugu, the Greek form T'vyys. The Hebrew form 313 is a 
sufficiently exact Hebrew equivalent of the forms in these lan- 
guages. More strictly exact, of course, as a Hebrew word would 
be the form 33, which may equally well have been the original 
pointing in mind for the Hebrew word here. If Gog was chosen 
as a cryptic name for Antiochus, it was doubtless because of 
the actual or supposed likeness of Antiochus to Gyges. The 
dynasty of Lydian kings founded by Gyges was noted in anti- 
quity for wealth, luxury, and immorality. The wealth of Gyges 
in particular was proverbial. The resemblance of Antiochus was 
close in all these particulars. The Seleucidae in general were, 
if not wealthy, at least greedy of wealth, they were luxurious 
and immoral. 

But would the writer be acquainted with any one so far afield 
in time and space as Gyges? The fact is that Gyges was a name 
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unusually familiar in antiquity. He appeared in popular tales 
and proverbial expressions among the Greeks and Romans, 
notably in Plato and Herodotus, and in many other writers of 
more or less eminence down to the early centuries of the 
Christian era. The Jews would be acquainted with this as well 
as other similar matters from Greek sources with which they 
had long been familiar in the Maccabean time. For a treatment 
of this matter, see K. B. Smith, The Tale of Gyges and the King 
of Lydia, Am. Journal of Philology, xxiii (1902), pp. 261—282, 
361—387. 

The references to Magog, it should perhaps be noted, while 
having nothing directly to do with the questions here discussed, 
are probably not original, These are found only in 38 2 and 396. 
Tn 38 2 the phrase 319977 PS, perhaps better read IQ TS, 
is wanting in the parallel v.3 and is probably to be omitted. 
It may be regarded as a scribal gloss explanatory of the name 
Gog. In 39 6 6 reads Gog for Magog, which is to be preferred. 
The whole of the first part of this verse is better in 6, “And I 
will send a fire upon Gog, and the isles shall dwell in peace”. 

Ez. 39 21-29 has little connection of thought or expression 
with these chapters under discussion. V.21—22 are not particularly 
inappropriate with the preceding. But v. 23-29 are dealing with 
the captivity in a way that is inappropriate for the time here 
indicated and give no allusions to the thought of these chapters 
just preceding. It is possible, therefore, that v. 21-22 form the 
conclusion to the preceding; it is perhaps more probable, how- 
ever, that they go with the following; in that case the whole of 
Vv. 21-29 is quite independent of these chapters. Those verses 
may be connected with ch. 37. 
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THE USE OF émzmav IN MARK 830 AND 312 


GEORGE A. BARTON 
UNIVERSITY OF PENNSYLVANIA 


St. Mark’s account of the disclosure by Jesus to his dis- 
ciples at Cesarea Philippi of his Messiahship we find in 
ch. 8 30 a puzzling use of érrriuav. In response to Jesus’ question: 
“But whom say ye that I am?” Peter had answered: “Thou art 
the Messiah”. Then it is said of Jesus: cat éreriuyoey avrois, 
va pndevi Néywor rept avrov, which some scholars take to be 
equivalent to a denial of all Messianic claim, and would apparently 
render: “He rebuked them that they should say that about him 
to nobody”. If this is the correct understanding of the verb here, 
it is a matter of considerable consequence. It would mean that, 
according to the earliest tradition, Jesus had made no Messianic 
claim, and had rebuked his disciples for suggesting such a thing. 
This is important, if true. The word, therefore, merits our careful 
study. As Jesus’ Messianic claim is attested by many other 
passages in the Gospels, one doubts the correctness of this 
interpretation. 

As is well known éx:r:uav meant originally “to show honor to”, 
“to honor” —a meaning found, for example, in Herodotus, 6, 39. 
Then it was employed in the sense of “set a value or a price 
upon” something, as, for example, food. From this usage it 
came to be employed in the sense of “adjudging or awarding a 
penalty”. Finally the meaning last mentioned was extended so 
that émrriuav meant “chide”, “find fault with”, “rebuke”, “reprove”, 
“censure severely”, “blame”, etc. Outside a few passages in the 
Gospels this is apparently as far as its development went. In 
the LXX it occurs eight times (Gen. 37 10; Ruth 2 16; Ps. 95; 


234 JOURNAL OF BIBLICAL LITERATURE 


68 31; 1059; 11821; Sirach 117; Zech. 32). With one exception 
émtisay in these passages is a translation of the Hebrew WW) 
“rebuke”. In Sirach it translates *t}, a word which has an even 
stronger meaning. 

In the Greek Papyri from Egypt, so far as I have been able 
to discover, the verb émrrmav occurs but once. This is in a 
letter published in Grenfell and Hunt’s Oxyrhynchus Papyri, 
vol. X, p. 249. It is a letter from a woman, Taosis, to a man 
named Dionysius. The latter was, apparently some sort of a 
custodian of the former’s son. She says, “See, I have not 
imitated you by taking away my son, but if you intend otrw 
avr@ émtimav, I shall send Ptolemaeus and take him away. 
When his father died, I paid on his behalf 1300 drachmae, and 
expended on clothes for him 60 drachmae. I therefore beg that 
you will not persuade him to desert me, or I shall take him 
away and put him in pledge at Alexandria”. Here the meaning 
of émrrysay is not very clear. Grenfell and Hunt translate it 
“blame him”. It might also be rendered “rebuke” or even 
“punish”. Either meaning would suit the context. Indeed, from 
the last sentence quoted, it would seem that we might translate 
it by “prohibit”, if we could supply in thought some such words 
as “from seeing me”. Then the sentence would mean, “if you 
intend to prohibit him from seeing me in this way”. That, how- 
ever, is uncertain. The meaning may be “if you intend to punish 
him for seeing me”. The usage does not afford a clear parallel 
to the use of émeriunoev in Mark 8 30. 

In favor of the interpretation put upon the word by Schmidt 
and others is the fact that ém:riuav means “rebuke” in most of 
the New Testament passages in which it occurs, the majority of 
which are in the Synoptic Gospels. This is the case in Mc. 125; 
9 25; 10 48; Lc. 4 35,39; 8 24; 9 42; Matt. 1718; 2031; 2 Tim. 42; 
Jude 9. 

In one other passage in Mark émriuay appears to have the 
meaning “forbid” or “prohibit” as it does in Mark 8 30. This is 
Mark 3 12, where, after unclean spirits are said to have cried 
out to Jesus, “Thou art the son of God”, we have xat moAXa 
éretiva avrois, va my davepov roujowor: “he stringently 


charged them that they should not do it openly”. Matthew, in 


| 


BARTON: THE USE OF IN MARK 830 AND 312 235 


employing Mark as a source, retains the éweriua and the con- 
struction (Matt. 12 16); Luke, with his more accurate feeling for 
Greek usage alters the language as follows (Le. 4 41): wat éx- 
ovK ela avTa dade: “and rebuking (them), he did not 
permit (them) to say the things”. Similarly the treatment of 
Me. 8 30 by Matthew and Luke is instructive. According to the 
great majority of MSS Matthew (16 20) in using this passage 
changed ézeriunoev to dtexretkato. Only in B (first hand) and 
the Western text is éreriuyoev retained. Luke (9 21), as in the 
other passage, retains the word, but alters the construction by 
adding another verb, making it read: 6 de éxeriujoas abrois 
undevi Aéyew Touro: “but he, rebuking them, com- 
manded them to tell this to no one”. 

We have, then, these two clear cut cases in Mark, where 
émtiuav evidently means “forbid” or “prohibit”, and in handling 
which the two evangelists who were dependent upon Mark, while 
feeling in greater or less degree the difficulty, have preserved 
the evidence both of the reading and of its meaning. Is there 
any explanation for this? It has occurred to me that the 
explanation is to be sought in the usage of some Aramaic 
word. Jesus was speaking Aramaic; Mark is written in Greek. 
Probably his use of éx:rmay here is an attempt to imitate an 
Aramaic idiom. 

One naturally turns to the Jewish Targums to see whether 
they afford any clue. They uniformly translate IY3, which the 
LXX interpret by ecriuay, by the word *{3, the Aramaic form 
of the late Hebrew word employed by Sirach for “rebuke”. 
This word does not at first sight afford us any help, as no 
instance has survived, so far as I know, in Jewish literature, 
where it means “forbid”, “prohibit”, or “stringently command”. 

If, however, we turn to the Syriac, we discover the clue we 
are seeking. Both the Sinai Syr. and the Peshitta (Mark is 
wanting in the Curetonian) render Mark 8 30: wasp oom {loo 
woes .o;:0 J. Similarly in Mark 3 12 the Sinai Syr. reads 
fly foo {lo uqco—a rendering which the 
Peshitta repeats word for word except that for ojsaxyokas it 
substitutes sojJ&S—5. Now this Syriac verb {lo, which meant 
originally, “he cried with a loud voice”, and which then was 
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employed in the sense of “rebuke”, “chide”, “reprove”, is 
also regularly employed, when followed by Wy in the sense of 
“prohibit”, “forbid”. Payne Smith, in his Thesaurus has noted 
several instances of the use of the verb in this sense in the 
works of Ephraem, one in Isaac of Antioch, not to mention 
other writers cited by him. This gives us the clue we are seeking. 
Mark, by employing forms of éwrriuav followed by tva uy in 8 30 
and 312 has attempted to imitate a Semitic idiom. He chose 
which ordinarily in the means “rebuke”, because 
he had before him in Aramaic a word which ordinarily meant 
“rebuke”. His f%a mw is an imitation of Jy. It is translation 
Greek. It may be objected to this that the verb {Jo is Syriac, 
that it belongs to an East Aramaic dialect, and that we have 
no evidence that it was employed in Galilean Aramaic of the 
time of Christ. While that is quite true, it is also true that we 
have no evidence that it was not so employed. 

Even if we suppose, on the basis of the Jewish Targums and 
Talmud, that the word employed by Jesus was It} instead of 
Lo, we should be compelled on the evidence presented, to 
suppose that in Galilean Aramaic 433, when followed by 897 
also had the meaning “forbid”, “prohibit”, and that this particular 
use of it has not survived in the Jewish Aramaic documents 
which have come down to us. 


“NINEVEH” IN THE BOOK OF TOBIT 


CHARLES C. TORREY 
YALE UNIVERSITY 


that model of an ancient “short story”, the tale of Tobit 

and his son Tobias, the action shifts between two chief scenes, 
the great city Nineveh, on the river Tigris, and the Median 
capital Ecbatana, distant many days’ journey to the East. The 
narrator is sure pf his geography—far more so than we are. 
The main outlines are plain enough, but certain incidental 
features are obscure and perplexing, the more so, as the versions 
of the story which have survived show considerable variation, 
and all are more or less corrupt. The student is especially to 
be warned against the “received” text, represented by Codex B 
and its fellows, which has been the standard for centuries. The 
writer has never doubted, since first studying Tobit with a class, 
some thirty years ago, that the Greek text which approaches 
most nearly to the original form of the story is that found in 
Codex &; the form contained in B representing an abridged 
recension in which the narrative, reproduced chiefly if not wholly 
from memory, can be shown to have been constantly “clipped”.* 


1 Even the longer Greek version represents an abridged form of the 
story. The original form, certainly Semitic and presumably Aramaic, 
perished in all probability not long after it was first put forth, We may 
surmise that the work was preserved in a single Greek translation, as 
seems to have been the case with the extra-canonical 0. T. books in 
general. At a later date it was taken up again into the Jewish popular 
literature and circulated in numerous Semitic forms, while among the 
Christians it also became popular in Greek and Latin versions. As usual 
in the transmission of literature of this class, reproduction from memory 
played its important part, and the ever-present tendency to abridge 
16 
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The longer Greek version of the book, it may be added, is a 
translation from an Aramaic original, as there is sufficient 
evidence to show. 

The main features of the journey undertaken by Tobias (and 
his dog) and Raphael were doubtless tolerably clear to the 
narrator of the story, but aside from the names of the two 
Median cities Ecbatana and Rages the only details which he 
gives us are in the neighborhood of the city, the home of Tobit, 
from which they set out and to which they eventually return. 
Leaving “Nineveh”, they first cross the Tigris to a city lying 
immediately opposite (see below); then proceed for some hours 
along the river and not far from it, camping on its bank at the 
end of the first day and catching the fish which proved so 
valuable. They then leave the river (hence the episode of salting 
down a part of the fish as provision for the journey) and strike 
out across the country on their way to the interior of Media. 

It is in the narrative of the return that we are given the most 
important item of information in regard to the location and 
immediate surroundings of Tobit’s “Nineveh”. I give here a 
translation of the passage 11 1-17 according to the text of 
Cod. &, slightly emended. 


1When they drew near to Kaserin, which lies opposite 
Nineveh, Raphael said, “You know how we left your father;. 
3let us hasten on in advance of your wife, and make ready 
the house while they are still on the way”. *So the two pro- 
ceeded together, and Raphael said to him, “T'ake the gall of 
the fish in your hand”. The dog’ also came with them, 
following on behind. 


5Now Anna sat watching the road by which her son should 


wrought even greater changes. One striking result of the “clipping” 
process is to be seen in the passage which is here translated. The sole 
reason for the introduction of Tobias’ dog into the story was in order 
that at the end of the long journey he might rush ahead and by the 
joyful wagging of his tail announce to the watching mother the approach 
of the travellers—a truly charming touch, and one that adds not a little 
to the dramatic completeness of the scene. The episode is wanting, how- 
ever, in our Greek. 
2 Reading «twv, of course, instead of Kipis. 
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come.’ ®As she saw him approaching, she said to his father, 
“Your son is coming, and the man who went with him!” 
7™Now Raphael had said to Tobias, before he drew near to 
his father, “I know that his eyesight will be restored. *Daub 
the gall of the fish upon his eyes, and the medicine will have 
an astringent action and the white film will peel off from his 
eyes, so that your father will look up and see the light”. 
®Anna ran‘ and fell upon the neck of her son and said to 
him, “I see you, my child, now let me die!” and she wept. 
10T obit arose, stumbling as he walked, and came out through 
the door of the court-yard. Tobias advanced to meet him, 
11holding in his hand the gall of the fish, and spurting® it in 
his eyes he laid hold of him, saying, “Courage, father!” 
12 And the medicine took effect upon him, and stung,° 43and 
with his two hands he peeled off the films from the corners 
of his eyes. Falling upon his (son’s) neck, 14he wept, saying, 
“I see you, my child, light of my eyes!” Then he said, 
“Blessed is God, and blessed is his great name, and blessed 
are all his holy angels. May his great name be over us, and 
blessed be all his angels forever. 1*For he chastised me, yet 
now I see my son Tobias”. 

Thereupon Tobit’ entered the house, rejoicing and praising 


3 The impossible words, xal rod viod adrjs, at the end of vs. 4, were 
either derived by a copyist’s carelessness from the end of vs. 5, or else 
result from a considerable lacuna in the parent ms. In any case, this is 
certainly the point where, in the original form of the tale, it was narrated 
how the dog served as advance messenger (see the note above). Jerome’s 
Latin preserves the incident, but in the wrong place, namely in vs. 9: 
Tune praecucurrit canis, qui simul fuerat in via, et quasi nuncius ad- 
veniens, blandimento suae caudae gaudebat. 

4 Reading gipayev instead of dvédpaper. 

5 The meaning “blow” for évepicncev is hardly appropriate here. The 
shorter Greek version has “sprinkle”, the Syriac “squeeze”, and the 
Vulgate “smear”. The Old Latin follows our Greek literally, both here 
(insufflavit) and in 6 9 (where the clause is plainly a later insertion). 

6 This verse has been sadly misunderstood. The verb éréSwxey would 
be quite possible, signifying that the medicine “spread” or “increased in 
effect”; but the true reading is unquestionably émétaxev, as both the 
parallels and well-known medical usage show. 

7 The context and the phrase “with his whole body” show that the 
true reading is Twfel0, not TwBelas. 

16* 
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God with his whole body; and Tobias made known to his 
father that his journey had been prospered: that he had 
brought the money, that he had taken to wife Sara the 
daughter of Raguel, and that she was near at hand, close to 
the gate of Nineveh. 126So Tobit went out to meet his 
daughter-in-law, rejoicing and praising God, to the gate of 
Nineveh. And the Ninevites who saw him passing by on foot, 
in his full strength and with no one leading him, were amazed. 
17And Tobit confessed before them that God had had mercy 
on him and had opened his eyes. Then he drew near to Sara, 
the wife of his son Tobias, and blessed her, saying, etc. 

The consistent representation of this section of the narrative 
is that the city lying opposite “Nineveh” was immediately oppo- 
site, just across the Tigris and close at hand. As to this there 
can be no question. The time that elapsed between the separation 
of Tobias and Raphael from the caravan and the reunion at the 
gate of the Assyrian capital was an interval to be measured in 
fractions of an hour. When the two hastening travellers arrive 
at their goal, they are only a little in advance of the main party. 
As soon as Tobias has greeted his father and mother, he tells 
them that the others are already at the entrance of the city (11 15). 
No reader can doubt, in all this, that the narrator has in mind 
actual cities with whose location he is familiar. 

Now it must be observed that the site of the real Nineveh 
fails at the crucial points to agree with the plain statements of 
the Book of Tobit. There was no city just across the river, and 
other important details are equally at variance with the scene 
of our narrative, as will presently appear. The only example on 
the Tigris of two such adjoining cities is the pair Seleucia- 
Ctesiphon. As soon as the possibility is suggested that this site 
may have served as the principal scene of the story, several very 
striking facts come into view. At the time when the Book of 
Tobit was written, Seleucia was the capital of the kingdom 
known to the Jews as “Asshur”. At that time also the twin 
cities, Seleucia and Ctesiphon, stood at the point where the great 
trade-route from Mesopotamia to Media crossed the Tigris. The 
relative location of the two cities, moreover, is precisely what 
our story requires. 
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The name of the city lying just across the river from “Nineveh” 
is given in our Greek as Kacepeiv; and in some other versions 


Map showing the journey of Tobias. 


of the book (Old Latin, Bodleian Aramaic, Vulgate, Syriac, 
Hebrew), doubtless all derived ultimately from the Greek text 
of which Cod. & is now the best extant representative, more or 
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less corrupt forms of the same name (Kaseri, O™PS,* Charam, 
Charan, etc.) appear. This has hitherto been a complete enigma, 
but with the equation “Nineveh” = Seleucia to guide us the 
probability immediately appears that Kacepew was originally 
Kacegew (the confusion of p and ¢ in cursive script being a 
very easy matter), the transliteration of }*O/, still recognizable 
as Ctesiphon. 

There is another portion of the narrative by which this 
hypothesis may be tested, namely the account of the beginning 
of the journey eastward. In the evening of the first day, Tobias 
and Raphael halt on the bank of the Tigris and pass the night 
there (6 2). This fact has given the commentators trouble, for a 
traveller from the true Nineveh to Ecbatana would not thus 
come to the Tigris after first setting out. An attempt is generally 
made to evade the difficulty by supposing that another river, 
called the “Tigris” by virtue of a loose usage, is intended. 
Reference to the accompanying map will show, however, that 
this detail also agrees perfectly with the supposition that Seleucia 
was the starting point. We are fortunate in having an amount 
of exact information from Isidore of Charax (of the time of the 
Emperor Augustus) in regard to the stations and distances along 
this great highway. I have made use of the edition and discussion 
of his “Parthian Stations” by Mr. Wilfred H. Schoff, published 
in 1914 by the Commercial Museum of Philadelphia. 

It is evident that Tobias intends to make his journey by the 
usual trade-route. He hires Azariah (Raphael) as one who from 
experience is familiar with the way, and they travel in a caravan 
which includes a number of camels (9 2). The great trade-route 
described by Isidore of Charax was essentially the same at the 
time when the Book of Tobit was written, and long before, for 
its location was determined by the topographical features of the 
country. The traveller from Mesopotamia to Ecbatana and 
Rages by the natural road must go through the Zagros mountains 
by the pass of that name, and then proceed through a second 
gateway at Bagistana (Behistun). In order to reach the Zagros 
pass, his route must enter the valley of the Silla river (the 


8 Evidently from (els) Axepes, a corruption of (eis) Kacepew, 
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modern Diala), which empties into the Tigris just above Ctesi- 
phon. The usual route, as almost any map of ancient or modern 
roads will show, crosses the Silla near its mouth, then proceeds 
in a northerly direction to about the point where the Tigris and 
the Silla are only a short distance apart, and then branches; 
the traveller up the Tigris taking the western fork, while the 
one journeying eastward turns a little to the right and soon 
reaches the Silla at about the site of the city Artemita, mentioned 
by Isidore. Jt was at or near the point where the road branches, 
close to the Tigris, that Tobit and Raphael passed their first 
night. Isidore gives the distance from Seleucia to Artemita as 
fifteen schoeni, or caravan-hours. Our travellers would have 
covered something more than half of this distance in their first 
day, which is about what might have been expected of them. 
This feature also of the narrative, then, perfectly fits the hypo- 
thesis that the home of Tobit was Seleucia. 

There is good evidence that for a considerable time the true 
site of Nineveh was not generally known. The words put by 
Lucian (of Samosata, on the Euphrates) in the mouth of Hermes, 
in his dialogue with Charon, should perhaps not be stressed, 
since they are uttered in a vein of exaggeration, but they are 
nevertheless significant. Hermes replies to Charon (§ 522): “As 
for Nineveh, my good ferryman, it perished long ago, and not 
even a trace of it is left; no one could say where it formerly 
stood”. Historians and geographers have remarked with surprise 
that Xenophon, when he led his army northward along the 
Tigris, passed close to the site of the ancient capital without 
having any idea that he was doing so. It need not surprise us, 
however, that in the last centuries B. c. there should have been 
various conjectures, and no accepted tradition, as to the location. 

As for the Jews, they of course had no special source of in- 
formation, and were free to make their own conjectures. The 
theory that Seleucia was built on the site of the ancient capital 
was most natural. The Talmudic literature has preserved some 
interesting indications that this was the popular belief. In 
Yoma 10a, a passage in which the geographical data are indeed 
somewhat obscure, there are certain express identifications which 
seem to give us what we are looking for. The Biblical passage 
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Gen. 10 10 #. is being interpreted, the account of the first Baby- 
lonian cities, and of the founding thence of the primitive Assyrian 
settlements. The names of the latter are Asshur, Nineveh, 
Rehoboth-Ir, Calah, and Resen. For the site of the first of 
these, Rab Joseph is quoted: po itt WWE, Asshur is Seleucia. 
The next three seem to be located in the immediate neighbor- 
hood; whether Nineveh is thought of as a part of Seleucia or 
as immediately adjoining it, can only be inferred from the treat- 
ment of the two following names: Rehoboth-Ir is interpreted as 
}W°OT IMD, and Calah as *ONIT AD, places on the Euphrates 
very near to Seleucia, as the name Borsippa shows. Resen is then 
identified with Ctesiphon, in spite of the contradictory statement 
that it lay “between Nineveh andCalah”.® In Kethuboth10b, where 
the passage Gen. 2 14 is under discussion, is quoted the same 
statement of Rab Joseph: “Asshur is Seleucia”. 

It may seem fruitless to attempt to gain additional support 
for the theory from a conjecture as to where the author of the 
Book of Tobit lived and wrote. Geographical information was 
easily obtained, in those days of much travel, and the Jewish 
narrators had plenty of imagination. The characters, scenes, 
incidents, and religious and literary properties of the book are 
only such as might have been in the possession of a resident of 
any part of the then known world. It is noticeable, however, 
that a number of slight indications—no one of them significant 
when considered alone—point in the same direction. Students 
of the book have remarked upon the strikingly consistent way 
in which the writer places himself in the Diaspora (a vivid 
imagination could easily accomplish this, to be sure); the typical 
prayers uttered with the face turned toward Jerusalem; evidence 
of Magian influence, especially in the part played by the demon 
Asmodaeus, certainly a more familiar figure in Babylonia or 
Persia than in Palestine” or Egypt; the casual way in which the 


9 It is hardly likely that the other Calah (Chala), east of the Tigris, 
on the trade-route here described, was thought of in this case. 

10 It is worthy of remark that Asmodaeus and his kind do not appear 
at all in the Jerusalem Talmud. They are introduced in the Babylonian 
Talmud by the famous Babylonian authorities Rab of Sura and his con- 
temporary Samuel of Nahardea, in the first half of the third century. 


TORREY: “NINEVEH” IN THE BOOK OF TOBIT 245 


story of Achikar is introduced from time to time—certainly more 
familiar as a househoid tale in the East than in the West; the 
interference with the Jewish burial rites; the episode of the dog, 
not quite so likely in a Palestinian story as in one composed in 
an eastern land. To this is now added the evidence of familiarity 
with the trade-route from Babylonia eastward, and especially, 
of exact knowledge of the immediate neighborhood of Seleucia. 

There is one incidental touch in the narrative which speaks 
strongly against the hypothesis, occasionally defended, that Egypt 
was the home of its author. In 83, when the demon is expelled, 
he flees “to the uttermost parts of Egypt’. The natural sup- 
position is that this destination signified to the writer the typical 
abode of demons and goblins, in a remote and unknown quarter 
of the earth. Egypt has traditionally been such a land in the 
folk-lore of Europe and Western Asia, but not, of course, in 
that of the land itself; and it is obviously as a mere bit of folk- 
lore that the words are casually thrown in. From a writer's 
indication of what is to him a far-distant region we can infer 
something, even if the inference is only negative, as to the region 
where he wrote. Thus, in the Arabic story of Ali Baba and the 
Forty Thieves, published by Macdonald in the Journal of the 
Royal Asiatic Society in 1910, when the narrator (p. 337, line 10f.) 
contrasts the districts of Syria with “the uttermost parts of North 
Africa”, Néldeke very justly draws the inference (Zeitschrift fiir 
Assyriologie, 28, 251), supported by other evidence, that he is 
contrasting his own home with what he had been wont to regard 
as one of the ends of the earth. 

The evidence before us certainly seems sufficient to show that 
the “Nineveh” of the Book of Tobit was Seleucia; and it may 
perhaps be added as a probable corollary, that the tale was 
written by one of the Jews of Babylonia. The citations from the 
Babylonian Talmud, above, show the great historical importance 
attached to Seleucia and Ctesiphon by the Jews of that region. 
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PETERS 


COMPILED BY 


JOHN PUNNETT PETERS, Jr. 
YALE UNIVERSITY 


ROM the wide range of writings of our late fellow member, 
Dr. John Punnett Peters, the following selected bibliography 
has been made. It has been the intention to mention only such 
works as are in the field of this Society’s special interests. 


I. BOOKS 


Nippur or Explorations and Adventures on the Euphrates. The narrative 
of the University of Pennsylvania Expedition to Babylonia in the 
Years 1889—1890. 2 vol. New York, 1899—1904. 

Early Hebrew Story. Its Historical Background. Vol. vii of the Crown 
Theological Library. New York and London, 1904. 

Painted Tombs in the Necropolis of Nerissa. By John P. Peters and 
Herman Thiersch. Published by the Committee of the Palestine 
Exploration Fund, London, 1905. 

The Religion of the Hebrews. Vol. v of the Handbooks on the History 
of Religions, edited by Morris Jastrow, Jr. Boston and London, 1914. 

The Psalms as Liturgies. Being the Paddock Lectures for 1920. New 
York, 1922. 

Bible and Spade. Lectures Delivered before Lake Forest College on the 

Foundation of the Late William Bross, in 1921. New York, 1922, 


IL. ARTICLES IN SCIENTIFIC JOURNALS ON ARCHAEOLOGICAL 
AND RELIGIOUS SUBJECTS 


The Egyptian and Old Babylonian Theories of the Origin of the Phoenician 
Alphabet Compared. J. Am. Oriental Soc., 1883. 
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Discussion of Dr. Isaac Taylor’s “The Alphabet”. Proc. Soc. Biblical 
Archaeology, May 6, 1884. 
University of Pennsylvania Expedition to Babylonia. III. The Court 


of Columns at Nippur. Am. J. Archaeology, 1895, vol. x, no. 4, 
p. 439—468. 


Civilization in Babylonia. J. Am. Oriental Soc., 1896, vol. xvii, p. 163—171. 
The Religion of Moses. President’s address at the annual meeting of 


the Society of Biblical Literature, Dec. 27, 1901. J. Biblical Lit., 1902, 
vol. xx, part ii, p. 101—128. 


Notes on Recent Theories of the Origin of the Alphabet. J. Am. Oriental 
Soc., 1901, vol. xxii, p. 177—198. 


The Psalms: Form and Content. Am. J. Theology, March, 1903, p. 350—354. 


Intuitional Interpretation of the Psalms. A Review. Am. J. Theology, 
June, 1904, p. 767—775. 


Christ’s Treatment of the Old Testament. J. Biblical Lit., 1896, vol. xv, 
parts i and ii, p. 87—105. 
The Nippur Library. J. Am. Oriental Soc., 1905, vol. xxvi, p. 145—164. 


The Palace at Nippur, Babylonian, not Parthian. Am. J. Archaeology, 
1905, 2nd series, vol. ix, no. 4, p. 450—452. 


Recent Studies of the Psalms. Am. J. Theology, 1906, p. 255—262. 


Ritual in the Psalms. J. Biblical Lit., 1916, vol. xxxv, parts i and ii, 
p. 148—154. 


Notes on some Ritual Uses of the Psalms. J. Biblical Lit., 1910, vol. xxix, 
part i, p. 113-125. 


The Cock. J. Am. Oriental Soc., 1913, vol. xxxiii, part iv, p. 363—396. 
The Wind of God. J. Biblical Lit., 1914, vol. xxxiii, part ii, p. 81. 


The Cock in the Old Testament. J. Biblical Lit., 1914, vol. xxxiii, part ii, 
p. 152—156. 


A Hebrew Folksong. J. Biblical Lit., 1914, vol. xxxiii, part ii, p. 158—159. 


Excavations in Persia. Harvard Theological Review, 1915, vol. viii, 
p. 82—93. 


How Long? J. Biblical Lit., 1916, vol. xxxv, parts iii and iv, p. 324. 
Hebrew Psalmody. Harvard Theological Review, 1916, vol. ix, p. 36—55. 


The Worship of Tammuz. J. Biblical Lit., 1917, vol. xxxvi, parts i and ii, 
p. 100—111. 


The Home of the Semites. J. Am. Oriental Soc. 1919, vol.’ xxxix, 
p. 248—260. 


Some Uses of Numbers. J. Biblical Lit., 1919, vol. xxxviii, part i, 
p. 15—23. 


Notes on Isaiah. J. Biblical Lit., 1919, vol. xxxviii, parts ii and iii, 
p. 77—93. 
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A Jerusalem Processional. J. Biblical Lit., 1920, vol. xxxix, parts i and ii, 
p. 52—59. 

Notes and Suggestions on the Early Sumerian Religion and its Expression. 
J. Am. Oriental Soc., 1921, vol. xli, p. 131—149. 

The Tower of Babel at Borsippa. J. Am. Oriental Soc., 1921, vol. xli, 
p. 157—160. 

Notes of Locality in the Psalter. J. Palestine Oriental Soc., 1921, 
p. 122—181. 

Painted Tombs of Palestine. Art and Archaeology. 

Thirty Years’ Progress in Semitic Studies. In a booklet entitled “Thirty 
Years of Oriental Studies”, issued in commemoration of thirty years 
of activity of the Oriental Club of Philadelphia. Ed. by Roland G, 
Kent. Philadelphia, 1918. 
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BRIEF COMMUNICATION 


Cherubim 


wax in 1880 Lenormant (Les Origines de U Histoire, I, 118) 
claimed to have found on an ancient talisman the in- 
scription: “kirwbu damkw” (a reading where the wish was father 
to the thought), scholars began to discuss the Babylonian origin 
of the biblical Cherubim. On the one hand, Delitzsch (Wo lag das 
Paradies ?, 150 ff.) ard Zimmern (KAT® 529 f.; 631 f.) maintained 
the identity of the Cherubim with the Assyrian lion and bull 
colossi; on the other, most scholars refused to adopt this view. 
As long as the Assyrian texts yielded no word of the same root 
and with a similar meaning, the discussion could lead to no 
results. Three Assyrian texts, which have been published since 
1911, contain such a word and permit a restatement of the 
question on more solid foundations. 

The first one is an account of Esarhaddon’s restoration of 
the A&Sur temple built by Salmaneser (Messerschmidt, Keil- 
schrifttexte aus Assur historischen Inhalts: WVDOG xvi, 
No. 75; cf. Meissner, OLZ 14, 476; Waterman, AJSZ 31, 251). 
After rebuilding the old structure, Esarhaddon made gates of 
fragrant cypress (covered with gold plating) and doors for the 
shrine of ASur embossed with gold, and put them in place. 
His account adds: “A Lahmu and a Kuribi of brilliant sariru 
I set up side by side (of the gate)” (“lahmu “ku-ri-bi 3a sariri 
russia idi ana idi ufl-zJiz: obv. 24). 

The second text is Harper, Letters, No. 1194 (cf. Klauber, 
AJSL 30, 273): “Two statues of the mighty kings, 50 statues 
of ku-ri-bi, statues of clay, of silver, 3 thresholds of silver, one 
rukku of silver: this work (?) is done” (obv. 13—15). 
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The third text is Harper, Letters, No. 1413, whose defective 
state makes it unintelligible to me; although it yields no con- 
nected sense it is very significant in this connection: obv. 3: the 
statues of the gods of the city [...] 4: [star ete. 8: “ku-ri-bi [...] 
rey. 1 the mighty Lamassu etc. 

It appears from these texts that the Kwribi belonged to the 
class of the Lamassu and the Lahmu, without being identical 
with either. Like the winged bull and lion colossi, it was 
represented both in colossal form and placed at the door of the 
temples, and in miniature replicas manufactured by the dozen. 
Botta found small copies of the statues of protecting spirits 
(Monument de Ninive, Table 153). 

In the Old Testament the Cherubim had wings (Ex. 25 20; 
1 Ki. 6 24-27 et passim), one face (apparently human) (Ex. 25 20), 
human hands (Ez. 1 8; 10 7, 8, 21); they were connected with the 
Tree of Life (Gen. 3 24) and with the palm trees and open 
blossoms carved on the walls of Solomon’s temple (1 Ki. 6 29; 
7 29, 36) and of the ideal temple described by Ezekiel (41 18-20). 

Assyrian sculpture furnishes numerous representations of a 
divine being with human figure and wings. Botta found such 
protecting spirits standing at the gate of the palace on both sides 
of the bull colossi (Monument de Ninive, Tables 30 and 42); we 
see them, with pine cones in the right hand, fertilizing the sacred 
tree (e.g. Gressmann, Texte und Bilder, ii, 83). The identification 
of these angelic beings with the Cherubim seems inevitable and, 
although the documentary proof is lacking, their name must have 
been ku-ri-bi. The root of kwribi and, ultimately, of cherubim, 
seems to be the Assyrian kardbu. (to bless): these blessing or 
protecting spirits were akin to the guardian angels. They were 
represented with one hand lifted in the act of blessing (Ball, 
Light from the East, p. 33). Guardian angels were not unknown 
to the Assyrians, for in a number of letters (Harper, Letters 113 
(sic!), 427, 453, 778, 779, 1133) we find the wish: “May the gods 
appoint at the side of the king a guardian of peace and life” 
(masar Sulmi baldti) (cf. Delitzsch, Babel und Bibel, i, 69; 
Behrens, Assyrische Babylonische Briefe, 40*). 
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PROCEEDINGS 
DECEMBER, 1921. 


HE fifty-seventh meeting of the Society of Biblical Literature 

and Exegesis was called to order by President Fullerton 
at 11.00 a.m. on Wednesday, December 28th, 1921, in the 
Jewish Theological Seminary, New York. 

The minutes of the last meeting were read and approved. 
Reports of the Corresponding Secretary, the Recording Secretary, 
and the Treasurer were read and accepted. The President 
appointed committees as follows: 

To audit the Treasurer’s account, Professors Sanders and 
Moulton. 

To nominate officers for next year, Professors Montgomery, 
Torrey and Schmidt. 

To prepare memorial resolutions, Professors Bewer, Fullerton, 
Gottheil, Kyle, Montgomery, Morgenstern. 

The Secretary was requested to forward a vote of thanks to 
the Jewish Theological Seminary for their hospitality. 

The Report of the Committee on the Cataloguing of Biblical 
Manuscripts in America, was presented by Professor H. P. Smith. 
It was voted that a preliminary list of Biblical manuscripts in 
America be published in the Journal of the Society. 

It was voted that the Publication Committee be authorized 
to prepare an index to volumes 21 to 40 of the Journal. 

Professor Bewer reported on behalf of the Committee on 
Arrangements. 

Professor Cadbury reported on the work of the Membership 
Committee. This report was approved and the Committee 
appointed to continue another year. 
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Papers were read and discussed as follows: 
By I. J. Peritz: The Beginning of the Ethical Element in Hebrew Religion. 
By B. A. Elzas: Determinative Words in the Hebrew Language. 

Wednesday Afternoon, December 28. The Society convened 
about 2.00 p. m. 

A paper was read by Professor P. Haupt on Maschil and 
Shiggaion. 

The following memorial resolutions were read and adopted 
by the Society, having been prepared by the Committee appointed 
for that purpose. 


“Among the unusual losses sustained by the Society of 
Biblical Literature and Exegesis during the past year is the 
death of Rev. George Frederick Wright, D.D., LL.D., F.G.8.A., 
Professor Emeritus of the Oberlin Graduate School of Theology 
and editor of the Bibliotheca Sacra. It is fitting that a memorial 
resolution should be placed upon our minutes concerning a life 
at once so noble in achievement, so helpful in influence, so 
modest in bearing. 

Dr. Wright was born January 22, 1838, and died April 20th, 
1921, in the eighty-fourth year of his age. He became a member 
of our Society in 1885, only four years after its founding and 
belonged to the generation of pioneers. Only eighteen members 
of the Society still living have had a longer connection with it 
than did he. Perhaps no one of our colleagues has led a more 
varied, more romantic or more useful life than Dr. Wright. 
His first field of work was in the stony soil of a small Vermont 
parish. But he made it yield bountifully, for it was there that 
he became interested in Glacial Geology. This was to be the 
absorbing interest of his life and for his achievements in this 
branch of science he will perhaps be longest remembered. What 
Dr. Wright accomplished for the freedom of scientific investigation 
should not be forgotten, least of all by this Society. The first 
work referred to in the extensive Bibliography of his publications - 
which brought him to the attention of some of the leading 
scientists of his day, such as Asa Gray, was an article on “The 
Ground of Confidence in Inductive Reasoning”, published in the 
New Englander in 1871. At that time Darwinism was the storm 
centre of theological controversy in this country, and it took 
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much courage even to seem to take a sympathetic attitude 
toward it. Yet in 1875, Dr. Wright published a series of articles 
in the Bibliotheca Sacra in which Darwin’s theories were given 
so fair and objective a presentation that Darwin himself, in a 
private letter to the author, spoke of it as “powerfully written 
and most clear”. His interest in Geology led later on to 
Dr. Wright’s extensive travels over the world. He was the first 
to give the Muir Glacier a careful study, only a few years after 
its discovery. He was wrecked on an expedition to Greenland, 
where he went to study the ice-fields. In 1900, at the age of 
sixty-three, he made a journey across Asia. He left Pekin the 
day before the Boxer advance on that city, and travelled 1400 
miles of his journey, from Omsk into Turkistan, in a tarantass, 
a native vehicle without seats. The fruits of his various researches 
and expeditions are garnered in such books as his “Ice Age in 
North America” and his “Man and the Glacial Period” originally 
presented in lecture form in two of the three Lowell Institute 
Courses which he was invited to give. Both of these works have 
had a very large sale and gained for their author an international 
reputation. The revision of the former book for the sixth edition 
was completed by Dr. Wright only a few months before his 
death. In this connection his work for the Pennsylvania Geo- 
logical Survey in 1881 and for the U. S. Geological Survey in 
1884—92 should be noticed. As a member of the latter survey, 
he did exceptionally important work in tracing the glacial 
boundary in the Middle West. 

Largely in recognition of such work he was made President 
of the Ohio Archaeological and Historical Society in 1907, a 
position he held for twelve years. One very pleasing side of 
Dr. Wright’s varied interests and attainments was his love of 
good music. On his Russian trip he became much interested in 
Russian ecclesiastical music and brought back with him the 
liturgy of St. John Chrysostom set to music by Tschaikowsky. 
Dr. Wright made a translation of this version, which was 
published in Moscow. According to Professor Dickinson of 
Oberlin, “this was one of the beginnings, if not the actual 
beginning, of the introduction of the music of the Russian 
Church to the attention of American musicians”. Meanwhile this 
17 
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indefatigable man was teaching in the chair of New Testament 
Language and Literature in Oberlin (1881—92) and in the Chair 
of Harmony of Science and Revelation, a professorship especially 
created for him (1892—1907), while from 1884 to the very end 
of his life he was editor-in-chief, for most of the time the sole 
editor, of the Bibliotheca Sacra, the oldest theological quarterly 
with a continuous history, in the United States. Dr. Wright 
represented a conservative position in his theological outlook. 
Through his journal he carried on a manly and able defense of 
his views, which he held with great sincerity but with a fine 
toleration for those who differed from him, a trait unfortunately 
rather unusual in theological controversy. But nothing less was 
to be expected from Dr. Wright by those who knew him, 

Dr. Wright has seldom been able to be present with us in 
these later years, and his achievements, lying as they do to a 
considerable extent outside the immediate interests of our 
society, may not be so well known to our younger members. 
But if they would read that really charming autobiographical 
sketch, “The Story of My Life” which faithfully reflects the 
writer’s character in the framework of an era in our national 
life that has almost ended, they would be glad to realize that 
one so gentle and so true had graced our fellowship. 

Dr. Wright represented the finest type of our New England 
Congregationalism, a very definite and distinguished culture in 
our many-sided American life. Refined, of almost child-like 
simplicity, yet with a dignity of character that sprang out of a 
piety deeper than any form, his life has meant much to many 
thousands of his contemporaries and the memory of his sterling 
virtues is a grateful legacy to his personal friends.” 


“Tomorrow is the new moon and thou wilt be missed, for thy 
seat will be empty.” 

“These words, spoken by Jonathan to his beloved David, 
come to our mind, as at this our annual gathering we think of 
our friend Morris Jastrow and see his empty seat. For the first 
time in many years he does not answer to his name. The Great 
Master has summoned him, and he has obeyed. We, his colleagues, 
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miss him; and in words of affection we desire to voice our 
appreciation of him and the honor in which we hold his memory. 

We think of him as a scholar, thorough in preparation, sound 
in method, broad in sympathy, bold in vision, constructive in 
research and reliable in conclusion. He illumined many a dark 
spot; and in every province into which his investigation led him 
he laid a firm foundation of knowledge and of method, upon 
which those who come after might build. In the fields of Arabic, 
Assyrian and Sumerian philology, in Assyrian and Babylonian 
religion, folk-lore and law, in Biblical Science in its various 
ramifications, in the History of Religion in its manifold phases, 
he showed himself the faithful, patient student and the competent 
master. To all these sciences he contributed abundantly, he 
advanced and expanded them for our greater knowledge and 
our clearer comprehension. 

But he was more than a mere objective scholar. He was a 
teacher, promoter and disseminator of knowledge as well, whose 
kindly word and whose helpful suggestion again and again revived 
a flagging interest and stimulated a drooping self-confidence. 
We think of him as the loyal member of many organizations 
and societies, furthering their progress and enlarging their 
activities and usefulness. And at this moment we think of him 
particularly as a fellow-member of our own Society of Biblical 
Literature and Exegesis, a regular attendant at all meetings, a 
helpful and kindly critic, a genial participant in ail discussions, 
a devoted worker, a faithful officer, a wise administrator, a 
beloved comrade and friend. 

Yet we rejoice too in the association that has been ours, in 
the friendship that has been given to us, in the knowledge with 
which he enriched us, and in the inspiration which his life offers 
unto us. Of him the words of Proverbs may be said in all truth: 

psy 


The memory of the righteous is for blessing.” 


“With Dr. John P. Peters one of the most notable American 
scholars has passed from us. He was born in New York City, 
Dec. 16, 1852, educated in Yale College, Divinity and Graduate 
Schools, where he won his Ph. D. in 1876. After spending three 
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years as tutor in Latin and Greek at Yale, he went to Germany 
for further study and stayed from 1879 to 1883. On his return 
he was appointed Professor of Oid Testament Language and 
Literature in the Philadelphia Divinity School in 1884, and 
Professor of Hebrew in the University of Pennsylvania in 1886. 
His heart belonged to the study of the Old Testament and he 
did everything he could to further it. In conjunction with his 
fellow-student, the late President W. R. Harper, he established 
a Hebrew Summer School in connection with the Divinity 
School and published a translation of the Old Testament in his 
Scriptures, Hebrew and Christian (1886, ’89). His eager mind 
was full of great projects. His study in Germany had showed 
him the value of excavations in Assyria and Babylonia for the 
elucidation of the Old Testament. As early as 1883 he secured 
funds from Miss Katherine Lorillard Wolfe for the sending out 
of an expedition under Dr. William Hayes Ward by the American 
Institute of Archaeology. In 1888, he himself sailed as Director 
of the first expedition of the University of Pennsylvania for 
excavations at Nippur in two campaigns in 1888 and 90. The 
story of this expedition Dr. Peters published in two volumes. 
Nippur: or Explorations and Adventures on the Euphrates 
(1896). After his return in 1890, he resumed his professional 
duties, but in 1891 he resigned his professorship in the Divinity 
School when he became assistant rector, and in 1893 his 
professorship in the University, when he became rector of Saint 
Michael’s Church in New York, as the successor of his father 
and of his maternal grandfather. The University of Pennsylvania 
honored him with the Sc. D., and Yale University with the D. D. 
in 1895. Though burdened with the duties of a large city church 
and actively engaged in social and political work, Dr. Peters 
always found time to pursue his beloved Old Testament and 
Oriental studies. In 1901 he published the Old Testament and 
the New Scholarship. In 1902, he visited Palestine with Dr. 
Hermann Thiersch, of Munich, with whom he published a study 
of the remarkable painted tombs at Marissa, under the title 
Painted Tombs from the Necropolis of Marissa (1905). In 1904 
he published his lectures on The Early Hebrew Story and in 
1914 his important Religion of the Hebrews. In 1919 he gave 
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up his rectorship at St. Michael’s and in 1919—20 he was again 
in Palestine as a lecturer in the American School of Oriental 
Research and busily gathering material for the elucidation of 
the Psalms to which he had devoted much study for years. 
In 1920, he went to the University of the South, Sewanee, Tenn., 
as Professor of New Testament Exegesis. In the winter of 
1920—21, he gave his Paddock lectures at the General Theo- 
logical Seminary, New York City, which embody the results of 
his work on the Psalms. They are now to be published under 
the title The Psalms as Liturgies. That same year he delivered 
the Bross Lectures at Lake Forest College on the history and 
religion of the Hebrews. They also are soon to appear under 
the title of Bible and Spade. Both series he himself prepared 
for the press before he died, “though dead, he yet speaketh”. 
On November 10, 1921, he died at the Presbyterian Hospital, 
New York, from heart disease after an illness of three weeks. 

The Society of Biblical Literature and Exegesis has lost in 
Dr. Peters one of its most active and valuable members. His 
frequent contributions at its meetings and in its Journal were 
marked by keen and independent thought, for he was an explorer 


in every way. We shall miss his wise counsel, his stimulating 
discussion, and his genial presence. But we are proud of having 
had him in our membership ever since 1883.” 


It was voted that a copy of each minute be sent to the relatives 
of the deceased. 
The Presidential Address on Points of View in the Discussion 
of Isaiah’s Hopes for the Future was read by Professor Fullerton. 
Papers were read and discussed as follows: 
By G. A. Barton: The Trial of Jesus Before the Sanhedrin. 
By D. Levine: Maschil Psalms. 
By P. Haupt: “Casting All Your Care Upon Him.” 
Wednesday Evening, December 28. The Society convened 
about 8.00 p. m. 
Papers on Archaeological subjects were presented according 
to the following program: 
*By W. J. Moulton: Report on the American Schools of Oriental Research. 
By M. I. Hussey: Report of the Field Secretary. 
*By A. T. Clay: Prospects of Babylonian and Assyrian Archaeology. 
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*By G. A. Barton: Weill’s Excavations on the Ophel Hill, Jerusalem. 
*By J. A. Montgomery: Recent Excavations in Palestine. 


* Tilustrated with Stereopticon. 


Thursday Morning, December 29. The Society convened 
about 9.30 a. m. 

At the request of the President, Professor Porter had arranged 
a Symposium on Eschatology, in accordance with which the 
following papers were read and discussed: 
By N. Schmidt: The Origin of Jewish Eschatology. 


By A. V. W. Jackson: The Question of Persian Influence on Jewish 
Eschatology. 


By L. Ginzberg: The Place of Apocalyptical Literature in Judaism from 
the Book of Daniel to 135 A. D. 


By E. F. Scott: The Place of Apocalyptical Conceptions in the Mind of 
Jesus. 


By B. W. Bacon: “The Son of Man” in the Usage of Jesus. 
By F. C. Porter: The Eschatology of Paul. 


Thursday Afternoon, December 29. The members met 
about 2.00 p. m. 

The report of the Council was presented by Professor Cadbury. 
This report was approved and the persons nominated for member- 
ship were elected. The following nominations presented by the 
Nominating Committee were accepted as the officers for 1922: 


Prof. W. R. Arnold President. 

Prof. M. L. Margolis Vice-President. 
Prof. H. J. Cadbury Recording Secretary. 
Prof. T. J. Meek Treasurer. 

Prof. C. R. Bowen 

Prof. A. T. Clay 


Prof. J. A. Kelso Associates in Council. 
Prof. W. N. Donovan 
Prof. I. F. Wood 


Prof. W. J. Moulton of the American Schools of Oriental 


Research. 
A vote of thanks was passed to those who had prepared and 
participated in the Symposium. 
A vote of thanks was passed to Columbia University for the 
use of the lantern which they had kindly loaned. 
A report of the Auditing Committee was accepted. 


| Representative on the Corporation 
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Papers were read and discussed as follows: 

By C. C. Torrey: The Prediction of the Destruction of Tyre in Ezekiel 26. 

By O. R. Sellers: The Locusts in Joel. 

By R. H. Pfeiffer: Cherubim. 

By F. P. Ramsay: A Plan for a Commentary. 

By G. R. Berry: The Date of Ezekiel 38 1—39 20. 

By M. L. Margolis: (a) Gen. 41b: read "et ’adoni. (b) Sabadth Ketib, 
tén dunamedn Kere. (c) Are our oldest texts of the LXX descended 
from a Hebrew-Greek Interlinear? 

By A. Ahlquist: The Latest Swedish Translation of the New Testament. 

By C. R. Bowen: Probabilia Concerning Colossians. 

By T. J. Meek: Was Jeremiah a Priest? 

By J. A. Montgomery: The Greek Texts of Daniel. 

By D. Levine: Meaning of Genesis 49 22-24. 

By B. A. Elzas: A Note on Eccles. 8 10. 

By G. A. Barton: The Meaning of epitiman in the Gospels. 

By P. Haupt: (a) The “Compendium of Eschatology”. (b) Mixed Metres. 
Adjourned at 4.30 p. m. 


Henry J. Capsury, Recording Secretary. 


REPORT OF RECORDING SECRETARY 


The membership reported at the meeting of this Society in 
1920 was 239. The losses through death or resignation have 
been 21. The accessions to membership have been 48; members 
elected by the Society who have qualified as members in 1921, 
numbering 21; members elected by the Membership Committee 
who have qualified as members this year 27. Apparent total 
membership to date 266. It is likely that many others elected 
by the membership committee in the last few weeks will qualify 
as members next year. 

Three regular members of the Society have died during 
the year: 

Professor George Frederick Wright died April 20th. 


Professor Morris Jastrow, Jr. died June 22nd. 
Professor John P. Peters died November 10th. 


Respectfully submitted, 
Henry J. Capsury, Recording Secretary. 
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REPORT OF THE CORRESPONDING SECRETARY 


To the Members of the Society of Biblical Literature: 


Since your last meeting it devolved upon the Editors of the 
Journal to issue volume XX XIX for 1920, which is now in the 
hands of members and subscribers. The first two quarterly 
numbers of volume XL for the current year should be on the 
way ; the final proof was read and instructions sent to the Printer 
to issue the numbers; the delay is incomprehensible and regret- 
table. There is further material in the hands of the Printer for 
the forthcoming numbers and additional material has been passed 
on by the Editors and will be ready for delivery to the Printer 
shortly. In addition, volume XXXIV for 1915 is being reprinted, 
and I have received 64 pages of proof. Compared with the slow 
progress of printing from manuscript copies, frequently imper- 
fectly prepared and necessitating many proofs, the speed with 
which the re-printing is proceeding is encouraging. 

I have occupied the Chairmanship of the Editorial Committee 
since 1914. I have derived great pleasure from my labor in 
editing the volumes and carrying on the correspondence, highly 
edifying in dealing with contributors, somewhat less satisfactory 
in conveying our wishes to the Printers. The time has come 
when the Editorial Committee should be reconstituted and my- 
self relieved from duty. The incoming Committee will be aided 
by my colleagues and myself in taking up the work where we 
let go, and we wish them success in their task. 


Max L. Mareouts, Corresponding Secretary. 
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TREASURER’S REPORT, 1921 


Receipts 


Balance carried forward . 
Jan. 1, Interest, Savings Bank .. . 
July 1, Interest, Savings Bank . . 
Mar. 14, Yale Press Balance. . . 


Disbursements 
1920 


Dec. 27, Stereopticon at 56th Meeting . rhs a. 
1921 
Jan. 5, National Tradesmen’s Bank for M. 20,000 
» 10, Shea Brothers, for programs and post cards . 
» 10, H. J. Cadbury, Expenses 
» 10, New Haven Printing Co., Bills for Treasurer 
Feb. 28, Yale University, Clerical help and postage. . 
Mar. 9, Postage, Treasurer. ....... 
May 2, Yale Press, Programs .... 
May 23, M. L. Margolis, Cable to Drugalin 
June 24, Exchange on Toronto Bank 
Aug. 10, Postage, Treasurer . . 
Sep. 10, National Tradesmen’s Bank for M. 20,000 4 een 
Nov. 7, H. J. Cadbury, expenses 
» 7%, H. J. Cadbury, printing for Membership Committee 
Dec. 2, Exchange on Canada check 
» 16, Stamped Envelopes, Treasurer . F 
» 24, M. L. Margolis, Postage and Clerical Expenses . . 


» 27, Cash on hand 
Savings Bank. 733.36 
Checking Account. ......... 14017 


In addition, there stands to our credit in the 
Deutsche Bank, Berlin, M. 51,899. 
Respectfuiiy submitted, 
GEORGE DAHL, Treasurer. 
Audited and found correct 
F. K. SANDERS 
W. J. MOULTON 


xi 
$ 1587.68 
§ 12.00 

280.30 
19.75 
1439 
4.00 
5.08 
2.94 
9.60 
| 5.07 
1.28 
1.75 
930.25 
13.46 
475 
0.30 
11.23 
48.70 
$ 664,15 
873.53 
$ 1537.68 
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REPORT OF THE COMMITTEE APPOINTED TO 
CONSIDER THE SUBJECT OF A CATALOGUE OF 
BIBLICAL MANUSCRIPTS IN THIS COUNTRY 


Your Committee have the honor to report that at a meeting 
held in April last it was decided that the first step would be to 
find out what manuscripts are in this country. They therefore 
sent out about four hundred copies of a questionnaire asking for 
information. These were sent to all the theological seminaries, 
to the principal public libraries, the leading universities and such 
private collectors as were known to be interested in the subject. 
We received a large number of replies, the majority indicating 
that the library in question had no Biblical manuscripts. From 
the affirmative replies we learn that we can locate over fifty 
Hebrew Manuscripts (besides*a number of Geniza fragments), 
thirty eight of the Latin Bible, twenty three of the Greek New 
Testament, eight of the Greek Old Testament, seven Syriac, 
five Ethiopic, four Samaritan, six Armenian, five Targums, five 
Arabic, one Coptic and one Slavonic. 

Some, but by no means all, of these are described in the 
following publications: and on the other hand some of those in 
the published lists are not included in the number mentioned 
above. 


Mitchell, Critical Handbook of the Greek New Testament (1896). 

Harvard Theological Studies, No. IV. 

Goodspeed, Greek Gospel Texts (Historical and Linguistic Studies Relating 
to the New Testament). 

Michigan Studies, Vols. 8, 9, and 10. 

Sitterly, Praxis in Manuscripts of the New Testament. 


It should be noted that there are 2 number of manuscripts 
in private hands which have not been described by the owners. 
The owners have, however, indicated their willingness to have 
these examined by competent persons, if it shall be found feasible 
to prepare such a catalogue as is in the mind of the Society. 

It seems to your Committee that it would be perfectly feasible 
to prepare a catalogue if the members of the Society are self- 
sacrificing enough to give the time necessary to describe the 
various manuscripts. Some rule should be adopted whereby the 
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data should be the same in all cases. The details should in each 
case include size of the manuscript, both size of page and 
number of pages; the material; the age; the condition; the 
character of the writing, and the contents, that is what Biblical 
books or parts of books are included. The expense would 
probably not be an obstacle, if (as we suppose) the necessary 
space would not be more than occupied by a single number of 
our journal. 

The whole question is submitted to your consideration, and 
we shall be glad of any suggestions. 


Henry Preserven Chairman 
Cuas. C. Epmunps 
ALEXANDER Marx 


a 


MEMBERS OF THE SOCIETY 


MEMBERS OF THE SOCIETY! 
HONORARY MEMBERS 


Prof. K. Budde, D.D., Marburg, Germany. 

Prof. F. C. Burkitt, M.A., Cambridge, England. 

Prof. Ernst von Dobschiitz, Halle, Germany. 

Prof. Adolf Harnack, D.D., Berlin, Germany. 

Prof. A. Jiilicher, D.D., Marburg, Germany. 

Prof. Marie Joseph Lagrange, Jerusalem (care of M. Gabalda, 90 Rue 
Bonaparte, Paris). 

Prof. A. H. Sayce, D.D., Oxford, England. 

Prof. G. A. Smith, D.D., Aberdeen, Scotland. 


ACTIVE MEMBERS? 


(693) Rev. G. Abbott-Smith, D.D., D.C.L., Westmount, Que. 

(628) Rev. Prof. Howard C. Ackerman, B.D., M.A., Nashotah, Wis. 

(593) Prof. Arthur Adams, Ph.D., Trinity College, Hartford, Conn. 

(496) Miss Charlotte Adams, 135 E. 52d St., N.Y. City. 

(242) Pres. Cyrus Adler, Ph. D., 2041 North Broad St., Phila., Pa. 

(731) Rev. Abel Ahlquist, Ph.D., New Britain, Conn. 

(576) Wn. Foxwell Albright, American School for Oriental Research, 
Jerusalem, Palestine. 

(466) Prof. Herbert C. Alleman, Gettysburg, Pa. 

(415) Prof. Frederick L. Anderson, D.D., Newton Centre, Mass. 

(711) Rev. Prof. S. Angus, Ph.D., St. Andrew’s College, Sydney, 
Australia. 

(305) Prof. Wm. R. Arnold, Ph.D., 7 Francis Ave., Cambridge, Mass. 

(724) '22 Rev. J. Cullen Ayer, Jr., Ph.D., S.T.D., 200 St. Mark’s Square, 
Philadelphia, Pa. 

(184) °88 Prof. B. W. Bacon, D.D., 244 Edwards St., New Haven, Conn. 

(373) 04 Prof. Wm. Frederic Badé, Ph.D., Pacific School of Religion, 
Berkeley, Cal. 

1 This list has been corrected up to Dec. 1, 1921 Members are requested to notify 
he Recording Secretary, H. J. Cadbury, 7 Buckingham Place, Cambridge 38, Mass, of 
any change of address. 


2 The two numbers prefixed to the name of each member indicate the order and date 
of his accession to membership in the Society. 
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Moses Bailey, A.M., 6 Norfolk Terrace, Wellesley, Mass. 

Roland Bainton, Yale School of Religions, New Haven, Conn. 

Lieut. C. C. Baker, Box 296, Lancaster, Calif. 

Prof. J. F. Balzer, M.A., Carleton College, Northfield, Minn. 

Prof. George A. Barton, 3725 Chestnut St., Philadelphia, Pa. 

Prof. L. W. Batten, Ph.D., 6 Chelsea Sq., N.Y. City. 

Prof. Bruce R. Baxter, M.A., Mt. Union College, Alliance, Ohio. 

Prof. John W. Beardslee, Jr., Ph.D., D.D., Theological Sem- 
inary, New Brunswick, N. J. 

Prof. Irwin R. Beiler, Allegheny College, Meadville, Pa. 

Rev. C. D. Benjamin, Ph.D., 1441 Pine St., Norristown, Pa. 

Rev. C. Theodore Benze, Lutheran Seminary, Mt. Airy. Pa. 

Prof. Immanuel G. A. Benzinger, Ph.D., Wagner College, Staten 
Island, N. Y. 

Prof. George R. Berry, D.D., Colgate Univ., Hamilton, N.Y. 

Prof. Julius A. Bewer, Ph.D., Union Theol. Sem, N. Y. City. 

Pres. James A. Blaisdell, Pomona College, Claremont, Cal. 

Prof. F. J. Bliss, 1155 Yale Station, New Haven, Conn. 

Rev. Joshua Bloch, Ph.D., 16 W. 23rd. St., N. Y. City. 

Rev. P. F. Bloomhardt, Ph. D., 134 E. Delevan St., Buffalo, N. Y. 

Prof. Edward I. Bosworth, D.D., Oberlin, O. 

Prof. Clayton R. Bowen, Meadville Theol. School, Meadville, Pa. 

Rev. Lester Bradner, Ph.D., 289 Fourth Ave., N.Y. City. 

Miss Emilie Grace Briggs, 414 Clifton St., Lakewood, N. J. 

Mrs. Beatrice A. Brooks, Wellesley, Mass. 

Prof. Wm. A. Brown, D.D., Union Theol. Sem., N.Y. City. 

Prof. John Richard Brown, Rochester Theol. Sem., Rochester, 
N.Y. 

Prof. M. D. Buell, Garrison Hall, Boston 17, Mass. 

Prof. Walter E. Bundy, Ph.D., De Pauw University, Green- 
castle, Ind. 

Prof. Ernest Ward Burch, Ph.D., Garrett Biblical Institute, 
Evanston, Ill. 

Prof. E. D. Burton, D.D., Univ. of Chicago, Chicago, Ill. 

- Prof. R. Butin, Catholic University, Washington, D.C. 

Prof. Moses Buttenwieser, Ph.D., 252 Loraine Ave., Clifton, 
Cincinnati, O. 

Prof. Henry J. Cadbury, 7 Buckingham Place, Cambridge 38, 
Mass. 

Rev. James T. Carlyon, A.M., Iliff School of Theology, 
Denver, Col. 

Prof. Henry Beach Carré, Vanderbilt Univ., Nashville, Tenn. 

William Owen Carver, Th.D., D.D., LL.D., Southern Baptist 
Theological Seminary, Louisville, Ky. 

I. M. Casanowicz, Ph.D., National Museum, Washington, D. C. 
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Prof. Shirley J. Case, Ph.D., Univ. of Chicago, Chicago, Ill. 

Rev. James L, Cheney, Ph.D., Euclid Avenue Baptist Church, 
Cleveland, O. 

Prof. Edward Chiera, Ph. D., 1538 S. Broad St., Philadelphia, Pa. 

Prof. Francis A. Christie, D.D., Meadville Theological School, 
Meadville, Pa. 

Prof. Calvin M. Clark, Bangor Theol. Sem., Bangor, Me. 

Prof. Albert T. Clay, Ph.D., 401 Humphrey St., New Haven, 
Conn. 

Rev. W. H. Cobb, D.D., Congregational Library, Boston, Mass. 

C. P. Coffin, 1744-208 S. LaSalle St., Chicago, Ill. 

Rabbi Simon Cohen, P. O. Box 473, Springfield, Ohio. 

Rabbi Simon R. Cohen, 1421 Ditmas Ave., Brooklyn, N.Y. 

David C. Cook, Elgin, Il. 

Mr. Francis T. Cooke, 1128 Yale Station, New Haven, Conn. 

Rev. George S. Cooke, Houlton, Me. 

Rev. M. Coover, D.D., Lutheran Theol. Sem., Gettysburg, Pa. 

Rev. Jesse Lee Cotton, D.D., LL.D., 2225 Douglass Blvd., 
Louisville, Ky. 

Rev. Wm. M. Crane, Ph.D., Richmond, Mass. 

Prof. Harlan Creelman, Ph. D., 118 North St., Auburn, N.Y. 

Prof. D. E. Culley, Ph. D,, 1120 Pemberton Ave., N.S., Pitts- 
burgh, Pa. 

Charles G. Cumming, B.D., Bangor Theol. Sem., Bangor, Me. 

Miss M. Elizabeth Czarnomska, Sweet Briar College, Sweet 
Briar, Va. 

Prof. Geo. Dahl, Ph. D, 1112 Yale Sta., New Haven, Conn. 

Miss Clara W. Davidson, Smith College, Northampton, Mass. 

Prof. Israel Davidson, 531 W. 123d St., N.Y. City. 

Prof. Richard Davidson, Ph.D., Knox College, Toronto, Can. 

Prof. John D. Davis, Ph.D., 58 Mercer St., Princeton, N- J. 

M. E. Davis, Th.M., D.D., Howard Payne College, Brown- 
wood, Tex. 

Prof. Frank Leighton Day, Ashland, Va. 

Prof. Thomas F. Day, Box 126a, R.F.D., San Rafael, Calif. 

Prof. John Pitt Deane, M.A., Beloit College, Beloit, Wis. 

Prof. Irwin Hoch DeLong, FED, 523 West James St., 
Lancaster, Pa. 

Prof. F. B. Denio, D.D., eon, Me. 

Prof. H. T. De Wolfe, D.D., Acadia Univ., Wolfville, N.S. 

Rev. John Dickie, D.D., Knox College, Duneidan, New Zealand. 

Rev. Samuel Dickey, Oxford, Pa. 

Rev. Prof. Charles Allen Dinsmore, Yale Divinity School, 
New Haven, Conn. 

Prof. Winfred N. Donovan, Newton Centre, Mass. 
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Prof. R. P. Dougherty, Goucher College, Baltimore, Md. 

Rev. Benj. R. Downer, 1043 Laurel Ave., Kansas City, Kansas. 

Rev. George H. Driver, Lansford, Pa. 

Rev. Walter Drum, Woodstock, Maryland. 

Prof. William Haskell Dubose, University of the South, 
Sewanee, Tenn. 

Rev. Roger A. Dunlap, Harvard Church, Brookline 47, Mass. 

Prof. E, Olive Dutcher, Wellesley College, Wellesley, Mass. 

Rev. Frank Eakin, Western Theological Seminary, Pittsburgh, Pa. 

Prof. Burton S, Easton, Ph.D., 2726 Washington Boulevard, 
Chicago, Ill. 

Prof. Charles C. Edmunds, Gen. Theol. Seminary, Chelsea Sq. 
N.Y. City. 

Prof. F. C. Hiselen, Garrett Bibl. Inst., Evanston, Il. 

Israel Eitan, 250 W. 112th St., New York City. 

Prof. Mary Redington Ely, Vassar College, Pougkeepsie, N.Y. 

Rev. Barnett A. Elzas, A.B., M.D., LL.D., 42 W. 72n4 St., 
New York. 

Prof. Henry Englander, 904 Lexington Ave., Cincinnati, O. 

Pres. Milton G. Evans, D.D., Crozer Theol. Sem., Chester, Pa. 

Prof. Charles P. Fagnani, D.D., Union Theol. Sem., N.Y. City. 

Prof. Wm. W. Fenn, Harvard Univ., Cambridge, Mass, 

Rev. Robert B. B. Foote, East Norwalk, Conn. 

Rev. Donald F. Forrester, M.A., B.D., 175 Ninth Ave. 
New York. 

Dean H. E. W. Fosbroke, General Theological Seminary, Ninth 
Ave. & 20th St., New York City. 

Rabbi Solomon Foster, B.A., 90 Treacy St., Newark, N. J. 

Prof. Henry T. Fowler, Ph.D., Brown Univ., Providence, R. I. 

Prof. James E. Frame, Union Theol. Sem., N.Y. City. 

Prof. D. J. Fraser, Presbyterian College, Montreal, Can. 

Rabbi Samuel Fredman, 6046 Washington Ave., Philadelphia, Pa. 

Prof. Leslie E. Fuller, Ph.D., Garrett Bibl. Inst., Evanston, Il. 

Prof. Kemper Fullerton, Oberlin Theol. Sem., Oberlin, 0. 

Prof. Lucien Gautier, Cologny prés Genéve, Switzerland. 

Prof. George W. Gilmore, 354 Fourth Ave., N.Y. City. 
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University of Toronto Library, 

University of Wisconsin Library, 

Vanderbilt University, Wesley Hall, 

Wellesley College Library, 

Wesleyan University, 

Western State Normal School, 

Western Theological Seminary, Ridge Ave., Pittsburgh, Pa. 
Williams College, Williamstown, Mass. 
Yale University Library, New Haven, Conn. 


LIST OF EXCHANGES 


(Lo be sent to Professor George Dahl, Yale University, New Haven, 
Conn., and ultimately to go to the American School of Archeology in 
Jerusalem.) 


American Journal of Religion, 
Univ. of Chicago, Chicago, Ill. 
Bibelforskaren, Upsala, Sweden. 
Biblica, Pontificium Institutum 
Biblicum de Urbe, 
Rome, Italy. 
Biblische Zeitschrift, Freiburg i. B.,Germany. 


Expository Times, Edinburgh, Scotland. 
Journal of Theological Studies, London, England. 
Journal of Transactions of the 

Victoria Institute, London, England. 
Nieuw Theologisch Tijdschrift, Amsterdam, Holland. 
Review and Expositor (So. Bapt.), Louisville, Ky. 
Revue Biblique Internationale, 

90 Rue Bonaparte, Paris, France. 
Zeitschrift fiir alttestamentliche 

Wissenschaft. Giessen, Germany 
Notgemeinschaft der Deutschen 

Wissenschaft, Berlin E 2, Schloss, 

Portal 3. 
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CONSTITUTION AND BY-LAWS 


CONSTITUTION AND BY-LAWS 
OF THE 
SOCIETY OF BIBLICAL LITERATURE AND EXEGESIS 


(As Amended Dee. 28, 1901) 


CONSTITUTION 


I 
Tus association shall be called “The Society of Biblical Literature 
and Exegesis.” 
The object of the Society shall be to stimulate the critical study of the 
Scriptures by presenting, discussing, and publishing original papers on 
Biblical topics. 
mm 
The officers of the Society shall be a President, a Vice-President, a 
Recording Secretary, a Corresponding Secretary, and a Treasurer, who, 
with five others, shall be united in a Council. These shall be elected 
annually by the Society, with the exception of the Corresponding Secre- 
tary, who shall be elected annually by the Council. Additional members 
of the Council shall be the Presidents of the Sections hereinafter pro- 
vided for. There shall be also a Publishing Committee, consisting of the 
Corresponding Secretary and two others, who shall be annually chosen 
by the Council. 
Iv 
Members shall be elected by the Society upon the recommendation 
of the Council. They may be of two classes, active and honorary. 
Honorary members shall belong to other nationalities than that of the 
United States of America, and shall be especially distinguished for their 
attainments as Biblical scholars. The number of honorary members 
chosen at the first election shall be not more than ten; in any succeeding 
year not more than two. 
Vv 
The Society shall meet at least once a year, at such time and place 
as the Council may determine. On the first day of the annual meeting 
the President, or some other member appointed by the Council for the 
purpose, shall deliver an address to the Society. 


vI 
Sections, consisting of all the members of the Society residing in a 
particular locality, may be organized, with the consent of the Council 
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for the object stated in Article II, provided that the number of members 
composing any Section shall not be less than twelve. Each Section shall 
annually choose for itself a President, whose duty it shall be to preside 
over its meeting, and to take care that such papers and notes read before 
it as the Section may judge to be of sufficient value are transmitted 
promptly to the Corresponding Secretary of the Society. The Sections 
shall meet as often as they shall severally determine, provided that their 
meetings do not interfere with the meetings of the Society. 


VII 


This constitution may be amended by a vote of the Society, on recom- 
mendation of the Council, such amendment having been proposed at a 
previous meeting, and notice of the same having been sent to the members 
of the Society. 


BY-LAWS 


I 
It shall be the duty of the President, or, in his absence, of the Vice- 
President, to preside at all the meetings of the Society; but, in the 
absence of both these officers, the Society may choose a presiding officer 
from the members present. 


It shall be the duty of the Recording Secretary to notify the members, 
at least two weeks in advance, of each meeting, transmitting to them at 
the same time the list of papers to be presented at the meeting; to keep 
a record of the proceedings of such meetings; to preserve an accurate 
roll of the members; to make an annual report of the condition of the 
Society; to distribute its publications, and to do such other like things 
as the Council may request. 


mm 

It shall be the duty of the Corresponding Secretary to conduct the 
correspondence of the Society, and in particular, to use his best efforts 
for the securing of suitable papers and notes to be presented to the 
Society at each meeting; to prepare a list of such papers, and to place 
it in the hands of the Recording Secretary for transmission to the mem- 
bers; to receive all papers and notes that shall have been presented, and 
lay them before the Publishing Committee. 


Iv 
It shall be the duty of the Treasurer to take charge of all the funds 
of the Society, and to invest or disburse them under the direction of the 
Council, rendering an account of all his transactions to the Society at 
each annual meeting. 


CONSTITUTION AND BY-LAWS 


v 


It shall be the duty of the Council to propose candidates for member- 
ship of the Society; to elect the Corresponding Secretary and the addi- 
tional members of the Publishing Committee; to fix the times and places 
for meetings, and generally to supervise the interests of the Society. 


VI 


It shall be the duty of the Publishing Committee to publish the pro- 
ceedings of the Society, and also to select, edit, and publish, as far as the 
funds of the Society will justify, such papers and notes from among 
those laid before them, as shall in their judgment be fitted to promote 
Biblical science. 


The fee for admission into the Society shall be five dollars, besides 
which each member shall annually pay a tax of three dollars; but 
libraries may become members without the fee for admission, from 
which, also, members permanently residing abroad shall be exempt. The 
donation at one time, by a single person, of fifty dollars shall exempt 
the donor from all further payments, and no payments shall be required 
of honorary members. 


Vit 


Each member shal! be entitled to receive, without additional charge 
one copy of each publication of the Society after his election; in addition 
to which, if he be a contributor to the Journal, he shall receive twenty- 
five copies of any article or articles he may have contributed. 


Five members of the Council, of whom not less than three shall have 
been elected directly by the Society, shall constitute a quorum thereof. 
Twelve members of the Society shall constitute a quorum thereof for the 
transaction of business, but a smaller number may continue in session 
for the purpose of hearing and discussing papers presented. 


The following resolution, supplementary to the By-Laws, with reference 
to the price at which members may procure extra copies of the Journal, 
was adopted June 13th, 1884. 

Resolved: That the Secretary be authorized to furnish to members, 
for the purpose of presentation, additional copies of any volume of the 
Journal, to the number of ten, at the rate of $1 a copy, but that the 
price to persons not members be the amount of the annual assessment. 
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THE AMERICAN SCHOOL OF ORIENTAL RESEARCH 
IN JERUSALEM 


Tae American or Onzenta Research JERUSALEM was 
founded in 1900, and was incorporated as the American Scuoois or 
Orzentat Researcu under the laws of the District of Columbia in 1921. 
The Society of Biblical Literature, the Archaeological Institute of America 
and the American Oriental Society are represented in the Board of 
Trustees. It is supported by forty-four American Universities, Colleges 
and Seminaries, and by private subscriptions. It offers to properly 
qualified students excellent opportunities for pursuing such studies as 
the following: Biblical and Palestinian Archaeology; the Geography of 
the Land; the History of Israel; Early Church History; Arabic, Hebrew 
and other Semitic Languages; Mohammedanism; Greek and Roman 
Civilization; Civilization under the Arabs and the Turks; the Crusades; 
and the Comparative History of Religions. 

The School is occupying a rented building in Jerusalem and is sharing 
working quarters with the British School of Archaeology, where its 
Library is associated. Close relations of cooperation have been established 
with the British School and the French School, formerly L’Ecole Biblique 
of the Dominican Convent. There are several good libraries in Jerusalem, 
including that of the School, and there are some large collections of 
manuscripts chiefly Greek and Arabic. The School has received a bequest 
of $50,000 from the late Rev. Dr. James B. Nues for the erection of a 
building on the School’s property outside of the Damascus Gate, work 
upon which will be proceeded with as rapidly as possible. 

The Thayer Memorial Fellowship, granted by the Archaeological 
Institute, and worth § 1,000, is awarded annually upon competitive 
examination, about March 1, between candidates from the Contributing 
Institutions, Students from these Institutions are admitted free of tuition 
fee. A list of books recommended to candidates for the fellowship and 
copies of recent examination papers will be sent upon application. 

The Director of the School is W. F. Ausricut, Ph. D. The Annual 
Professor for 1921—22 is Prof. W. H. P. Harcn, of the Episcopal 
Theological School, Cambridge, Mass. ; Lecturer, President James A. Ketso, 
of the Western Theological Seminary, Pittsburgh; Fellow, Eowm E. Vorer, 
M. A., Yale University. 

A quarterly Bulletin of the School is published, which is sent gratis to 
those interested. The Annual of the School is now in its second volume. 
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AMERICAN SCHOOL OF ORIENTAL RESEARCH 
IN JERUSALEM 


INSTITUTIONS MEMBERS.OF THE CORPORATION 


Amherst College” 
Auburn Theological Seminary 
Bangor Theological Seminary 
Bryn Mawr College 

Catholic “University 

Columbia University ~ 
Cornell University — 
Crozer Theological Seminary 
Dropsie College 

Emory University 

Episcopa! Theological School 
General Theological Seminary 
Goucher College 

Harvard University 
Haverford College 

Hebrew Union College 
Hibbard Egyptian Library 
Jewish Theological Seminary 
Johns Hopkins University 
Lutheran Theological Seminary 


Mount Holyoke College | 


“Newton Theological Institution ? 

Oberlin Graduate School of Theology 
Philadelphia Divinity School 
~ Princeton Theological Seminary 


* Princeton University 


Rochester Theological Seminary 


Smith College 

Syracuse University 

Trinity College 

Union Theological Seminary 


University of California 


University of Chicago 
University of Michigan - 


University of Pennsylvania 


University of the South 


University of Toronto 
Vassar College 


Wellesley College 
Western Theological Seminary 


McCormick Theological Seminary Xenia Theological Seminary 
Meadville Theological Seminary Yale University gic 
For further information address the President, Prof. James A. Metapigie: 


6806 Greene St., Germantown, Philadelphia, or the Sounetaey ere Prof. 
Grorer A. Barton, 3725 Chestnut St., Philadelphia. 


JOURNAL OF BIBLICAL LITERATURE 


Attention is called to the fact that back volumes of the Journat oF Breuroan 
Literature can be supplied to members of the Society for $1.00 a volume. 
Application should be made to the 


Bee YALE UNIVERSITY PRESS, New Haven, Conn. 


_ Printed by W. Drugulin, Leipzig (Garmang}, 
_ for the Society of Biblical Literature and Exegesis. 
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